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Preface 


A voluminous collection of Jain tales, written in Prakrit and in 
part dating back to the first centuries AD, is recorded in the commen- 
taries on the Avasyakas, the daily duties of Jain monks. Each narra- 
tion is recorded in the context of a certain term drawn from the Jain 
religious system with the purpose of instructing Jain novices in such 
terms. 

All the illustrative stories are written in short sentences, which 
we can describe as “‘a telegram style”. They contain a wide variety of 
themes presented as more or less colourful descriptions of early 
Indian society; they have been derived as much from the sphere of 

worldly as of spiritual concerns. They include tales whose themes and 
Specific terminology indicate that they have doubtlessly been compo- | 
sed by Jain authors. Moreover, we encounter names and motifs that 
are well known to us from the parallel Buddhist or Brahmanic 
records, or which at least originated there. In addition, there are exam- 

ples that are deeply rooted in common belief. . 

I have selected the tales dealt with in this paper with the intention 
in each case of presenting an impressive example of the representative 
type. It is also my hope that this will focus the interest of a larger 
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audience upon a field of Indological research that in my opinion has 
not received the attention it deserves'. 

The first example illustrates the accumulation, realisation and 
destruction of karman according to the Jain belief. The reader is given 
insight into the Jain awareness of a life (in this case that of the girl 

- Dhana§&ri)-as- manifested-in several-existences-and is made~aware-of 
how the false accusations levelled during the existence here described 
will affect her future life. 

The description of a magic ritual for healing a sick lady contained 
in the following story is surely without parallel. The author has 
moreover incorporated a list of the traditional brahmacdrya-gupti* 
into a polemical passage that is critical of Brahmanic sectarians. 

A rich source for all those interested in motif research is provided 
by the next story, the famous tale featuring the clever Rohaka, to 
whom the king sends a list of riddles in the form of a catchword 
verse. 

The final example is a semi-historical record dealing with the 
strategies employed by the notorious Canakya, who is also known by 


|. Regarding the proper names mentioned in this paper compare M.L. MEHTA 
and K.R. CHANDRA, Prakrit Proper Names, 2 vols., compiled by Mohanlal Mehta and 
K. Rishabh Chandra, in «L.D. Series», 28, 37 (Ahmedabad, 1970/72) = PrPN. Further 
information for each of the stories included in this paper can be gained from R. H. 
Kocu, Die Namaskara-vyakhya der Avasyaka-Tradition, diss. (Miinchen,1990), pp. 
106-13 (Dhanaéri and the lost necklace); pp. 118-33 (A wealthy tradesman seeks the 
love of a queen); pp. 172-87 (The clever Rohaka); pp. 304-21 (Canakya). 

2. The brahmacarya-gupti or “the rules for a life of chastity” are described in 
chapter 16 of the Uttaradhyayana-siitra (Sri-Atma Devendra-Sriman-Nemicandrasiiri- 
vihita-sukhabodhakhya-vrtti-yutani $ri-Uttaradhyayanani, 2 vols., Sri-Atma-Vallabha- 
Granthanka, 12 — Bombay, 1937 -, fols. 159-65). A probably earlier version of this 
chapter is to be found in the Avasyaka-ciirni (supra n. 6), 2.113.14-116.5), where nine 
rules are explained in prose and again in Sloka stanzas. Nemicandra, the author of the 
commentary on the Uttaradhyayanfni in contrast mentions altogether ten rules for a 
life of chastity. For a commented text of Uttaradhyayana 16 compare J. CHARPENTIER, 
The Uttaradhyayanasiitra (Uppsala, 1922), pp. 128-34 (text) and p. 339f. (notes). For 
an English translation see H. JAcos1, Jain Siitras translated from Prakrit, Part I: The 
Uttaradhyayana Siitra, The Sittrakrtanga Siitra, SBE, 45 (Oxford, 1895), pp. 73-7. 
Regarding Jacoat’s translation of the first six brahmacdrya-gupti compare L. 
ALsporr, Itthiparinnd, IJ, 2 (1958), p. 265. In Haribhadra’s commentary only a short 
passage deals with this topic (infra n. 7 [1984]), 2.104b.10-15. Compare also 
SCHUBRING (infra n. 10), p. 192f. § 174 on the nine brahmacdrya-gupti as recorded in 
the Sthananga-siitra (Surtt@game, 1.295 vss. 863-65). 
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the name Kautilya because of what are termed his crooked tactics” 
(kutila-niti), used in order to enable Candragupta to seize power’. 

There now follows a general introduction to the commentary lite- 
rature on the Avasyakas containing some’ remarks on the various com- 
mentaries at our deposal. This is followed by a review on the section 
of the commentaries that deals with the first prayer of the Jains, the 
namaskdara‘, and in which the narrations presented in this paper are 
recorded. Here the location of our examples is in each case shown by 
the Avasyaka-niryukti stanzas’ providing the terms that are illustrated 
by means of the tales dealt with in this paper. There then follow the 
Prakrit texts giving the parallel accounts as recorded in the Avasyaka- 
ciirni of Jinadasa (7" century AD)® and the Avasyaka-tikas of 
Haribhadra (8" century AD)’ and Malayagiri (11" century AD)®. In 
each case, the Prakrit texts have been provided in each case with a cri- 
tical translation on the facing page. — 

I have presented both versions (Jinadasa’s Av.-ciirni/Haribhadra’s 
Av.-tika) in contrast for the purpose to show that the version as cited 
by Haribhadra appears to be less authentic”. 


3. For the main outlines of this story see J. JAIN, Life in Ancient India as 
Depicted in the Jain Canon and Commentaries (New Delhi, 1984), p. 453f.. 

4, namo arihanténam namo siddhanam namo ayariyanam namo uvajjhayanam 
namo loe savvasdhiinam. 7 

5. According to the version of the AvaSyaka-niryukti as cited by the commenta- 
or Haribhadra intra. 

6. Srimaj- _Jinadasa- ganimahattara-krtaya siitra-cirnya sametam Srimad- 
Avagyaka- siitram, 2 vols., ed. Anandasagara siri, Rsabha-devaji KeSarimalaji 
Svetambara Samstha (Ratlam, 1928-29) = Av.-cii.. 

7, Srimad-bhavaviraha-Haribhadra-siri-sitrita-vrtty-alamkrtam §rimad- 
Avagyaka- -stitram, 2 vols., Agamodaya Samiti (Bombay, 1916-17= Av.-tika my ee 
Srimad-Haribhadrasiri-viracita-tika-alamkrta Sri-Avagyakasitram, 2 vols., Sr 
Bherulal Kanaiyalal Kothari Dharmika Trast (Bombay, 1984)]. 

8. Sriman-Malayagirydcdrya-krta-vivarana-yutam $ri- Avagyakasitram, 3 vols., 

gamodaya-Samiti , 56.60.85 (Bombay, 1928.32.36) = Av.-tiki (M). 

9, Compare for example the erroneous interpretation of the term poyaya (Skt. 

pautava) by Haribhadra: R. H. Kocn, poyaya, HJ, 41 (1998), p. 155f.. 


erect pana, 
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The Avasyaka commentaries 


The Avasyaka commentaries" are based to a lesser degree on the 
Avasyaka-sitra (Avassaya-sutta) than on the Avasyaka-niryukti 


---10;-A-survey-on-the -contents- of the-Avassaya-nij jjutti;-that-appears -to-be-a-com- 
mentary-like treatise on the Avassaya-sutta, at the beginning of the 19" century provi- 
des W. ScHusRING, Die Lehre der Jainas nach den alten Quellen dargestellt, GIAPhA, 
III, 7 (Berlin, 1935), p. 81f. [= W. Scuusrina, The Doctrine of the Jainas, Motilal 
Banarsidass (1962/78)]. More detailed the stanzas of the Avassaya-nijjutti are described 
by K. K, Dixit, Jaina Ontology (Ahmedabad, 1971), pp. 75-78. About the original parts 


of the Avassaya-sutta and the different layers of the Avassaya-nijjutti: E. LEUMANN, 


Ubersicht iiber die Avasyaka-Literatur, ANIS, 4 (Hamburg, 1934). The first part of the 
Avassaya-tales (which are probable borrowed from the Kappa-tradition for the purpose 
of illustrating certain terms from the Avassaya-nijjutti-stanzas) are published by E. 
LeuMANN, Die Avasyaka-Erzdhlungen, AKM, 10, 2 (Leipzig, 1897), translated to a cer- 
tain part: J. HERTEL, Die Erzéihlungsliteratur der Jainas, Geist des Ostens (Leipzig, 
1913) [according to the version in HARIBHADRA’s Upadesapada, ed. Pratapa Vijaya 
Gani, Sriman Mukti Kamal Jain Mohan Mala, puspa 19 (Baroda, 1923)]. A critical edi- 
tion of all narrations, which are recorded in the part called Namaskdra-vydkhya@ are 
published and translated by R. H. Kocu (supra n. 1) [for a survey on these tales see A. 
MeTTE, The Tales belonging to the Namaskéra-vyakhyG of the AvaSyaka-ciirni. A sur- 
vey, IT, 11 (1983), pp. 129-44]. References to various Avasyaka-stories are to be found 
in the treatises of N. BALBIR, The Micro-Genre of Déna-Stories in Jain Literatur: 
Problems of Interrelation and Diffusion, IT, 11 (1983), pp. 145-61; K. VERCLAS, Die 
Avasyaka-Erzdhlungen iiber die Upasargas des Mahavira im Vergleich mit den 
Versuchungen des Bodhisattva in der buddhistischen Literatur, diss. (Hamburg, 1978); 
R. H. Kocu, Udayana and Vasavadatté according to the Avasyaka-tradition, IT, 21/22 
(1995-96), pp. 183-95; R. H. Kocu (supra n. 9). For the comparison of certain Avas- 
saya-tales with similar accounts as recorded in Sanghadiasa’s Vasudevahindi: F.-R. 
Ham, Jaina-Versionen der Soddsa-Sage (Hamburg, 1951); R. H. Kocu, Subhiima in 
den Jaina-Versionen der Parasurama-Erzdhlung, BIS,11 (1998). References to certain 
individuals mentioned in the Avassaya-sources are to be find within PrPN (supra n. 1). 
A comprehensive research for aspects of the cultural history on the Avassaya-sources 
etc. is provided by J. JAIN, (supra n. 3). References to certain Avassaya-tales are further 
to be find in the commentaries on the Dasaveydliya-nijjutti E. LEUMANN, 
DaSavaikélika-siitra und -niryukti, nach dem Erzéhlungsgehalt untersucht und herau- 
sgegeben, ZDMG, 46 (1892), pp. 592-95; in the Parisistaparvan — HEMACANDRA, 
Sthaviravalicarita or Parisistaparvan - Being An Appendix Of The Trisasti-Salakapu- 
rusacarita, ed. H. Jacobi, BI, 96 (1932), pp. VIII-X (Intr.); in the Manipaticarita — R. 
WILLIAMS, Two Prakrit Versions of the Manipati-carita (London, 1959), pp. 17-45; par- 
tly composed on the Avassaya-sources are: HARIBHADRA’S Samardicca Kaha. ‘A Jaina 
Prakrta Work, ed. H. Jacobi (Calcutta, 1926). PRADYUMNASURIS’S Miilasuddhipraka- 
rana, ed. Pt. A. M. Buosak, PTSS, 15, Vol. 1 (Varansasi, Ahmedabad, 1971). etc.. For 
a late Sanskrit-version of the Avassaya-tales: HEMACANDRA, TrisastiSalakdpurusacari- 
tra, 10 vols. (Bhavnagar, 1904-1908), transl. by H. M. JoHNSON, Hemacandra's 
Trisastisalakadpurusacaritra, 6 vols. (Baroda 1931-62) = Gaekwad Or. Ser. 51, 77, 108, 
125, 139, 140). 
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(Avassaya-nijjutti). The latter provides us with an idea of the original: 


components of the Avasyaka-siitra insofar as the Avasyaka-niryukti 
reflects the protocol of the instruction of young Jain monks in the 
content of the Avasyaka-siitra. Despite the strict precept of the Jains 
that a siitra always has validity for all time and can never be changed, 
the actual Avasyaka-siitra as published in the Jain Agama Series" 
would appear not to be identical with the Avagyaka-siitra as suggested 
in the Avasyaka- -niryukti. 

~~ Tn contrast to the Avagyaka-siitra, the words of the Avasyaka- 
niryukti were never fixed and finalised as a separate work. With the 
development of the Jain religious system, the way of explanation 
likewise changed in the course of time. Similarly the Avasyaka- 
niryukti, that is to say the curriculum for the instruction of Jain novi- 
ces, also underwent gradual change. 

Since the Avasyaka-niryukti consists merely of a list of single 
Prakrit terms versified in the Arya-metre, their interpretation became 
increasingly difficult as knowledge of the Prakrit language diminished 
and as the religious system — especially the methodology of scholastic 
exposition — became more extensive. For this reason, the commentaries 
are of indispensable assistance in understanding the Avasgyaka-niryukti. 


The scholar Jinadasa composed the earliest known Prakrit com-— 


mentary on a Avagyaka-niryukti. This Avasyaka-niryukti in its entirety 
has, however, not survived. Jinadasa cites only the pratikas of the 
Avasyaka-niryukti stanzas upon which he is commenting. Some hun- 
dred years later, the commentator Haribhadra was the first to write a 
Sanskrit commentary, thereby launching the Avasyaka-tika tradition.’ 
He in contrast to Jinadasa cites all Avasyaka-niryukti stanzas. A com- 
parison of these Avasyaka-niryukti stanzas with the pratikas as recor- 


éd by Jinadasa helps us to reconstru Aves yaka= 


niryukti upon which Jinadasa had commented. The latter must have 
consisted of significantly fewer stanzas. A third commentary is writ- 
ten by Malayagiri,’ who comments — as does Haribhadra — in 


Sanskrit. He too cites the complete Avasyaka-niryukti, which is again’ 


more extensive than the Avasyaka-niryukti as cited by Haribhadra. 


11. Dasaveydliyasuttam, Uttarajfhayanain and Avassayasuttam, ed. Shri 
Punyavijayaji and Pt. Amritlal Mohanlal Bhojak, JAS, 15 (1977), pp. 331-58. 
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This makes it evident that we should never speak of “the 
Avasyaka-niryukti” since each of the three commentaries, which we 
may use for investigative purposes, is based on a different version of — 
the Avasyaka-niryukti. Further support for this theses regarding the 
course of the development of the Avasyaka-niryukti is furnished by a 
consideration-of the few stanzas that-comprise the early Digambara 
Avasyaka-niryukti'. 

Although the Avasyaka-niryukti and the commentaries changed 
in the course of time, the narrative parts included in the commentaries 
for the illustration of those terms as provided by the Avasyaka-niryukti 
stanzas never altered. Consequently, the three above-mentioned com- 
mentators have in each case provided us with a parallel version that 
remains untouched in its original Prakrit idiom. 

We can therefore consider ourselves fortunate in having three 
parallel sources that facilitate a better understanding of the tales. In 
some cases, it is moreover of assistance to consult a chéiyd, as added 
only to Haribhadra’s commentary, which provides a translation of the 
words of the stories into Jain Sanskrit. 


The Namaskara-vyakhya 


The part of the Avasyaka commentaries that deals with the prayer 
namaskdra explains the various components of this formula, the terms 
arhat, siddha, upadhyaya, acdrya and sadhu. With the exception of 
few examples the narrations are concentrated round the two terms 
arhat and siddha only. 


Explanation of the term arhat 

In the section dealing with the term arhat we come across a Sloka 
(AvaSyaka-niryukti 918 as recorded in Haribhadra’s Avasyaka-tikda) 
that gives a list of evil aspects roused by strong emotions, meaning, 
that only those are worthy to be venerated by the namaskdra (vice supra 


12. Mildc@ra, Anantakirti Digambar Jain Granthamalad (Bombay, 1919). 
Compare LEUMANN (supra n. 10 [1934]), pp. 16-17a. 
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note 4), who has bend rdga “love”, dvesa “hatred”, kdsaya “passions”, 
indriya “sense organs”, pdarisaha “troubles” and upasarga “obstacle”. 
Av.-tika (H): 1.fol. 1.387b, 6 
raga-ddosa-kasde indiani a paficavi | parisahe uvassagge, ndmayanta 
namo rihd \\9/8ll 


Jinadasa mentions in his Avasyaka-ciirni only the pratika of 
Avasyaka-niryukti 918: 
Av.-cii 1.51314 

rdga-ddosa-kasde° \|9-32119/81l 
Among the four passions (kasdya) the term mdyd “supernatural 
power” is illustrated by means of the example about the girl Dhanaégri 
(infra: 7-14). Another example is provided for demonstrating the 
power of the sense of seeing (caksus, infra: 15-26), one of the five 
organs (indriya). 


Explanation of the term siddha 


Two further narrations included in this paper are incorporated in the 
section dealing with the term siddha. The catch-words for this part are 
provided by the Sloka Avasyaka-niryukti 927 (according to 
Haribhadra’s commentary). This stanza specifies eleven modifications 
of the meaning of the term siddha (“perfect”): karma “labour”, Silpa 
“trained profession”, vidyd “knowledge of magic”, mantra “knowled- 
‘ge of reciting formulas”, yoga “mixing substances”, dgama “know- 
ledge of the canonical scripts”, artha “accumulating treasure”, ydtra 
“organizing journeys”, abhiprdya “realizing intentions”, tapas “‘asce- 
ticism” and karma-ksaya “destruction of karma”: 
Av.-tika (H): 1.fol. 1.408a,5f. 
kamme I sippe a 2 vijjaya 3, mante 4 joge a 5 dGgame 6 | 
attha 7 jatté 8 abhippae 9, tave 10 kamma-kkhae 1] iya \\927]\| 


In this case Jinadasa, the author of the Av.-cii., provides the eleven 

different kinds of a siddha in the form of a so-called niksepa: 

Av.-cil. 1.539,4-6 
idanim siddhana namokkaro, ragha sagha samsiddhau siddhah prapta- 
nistha ity-anarthdntarena, jo jassa param gato so siddho bhavati, tassa 
siddhassa imo nikkhevo coddasadha — naéma-siddho thavana® davva° 


Sate 
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kamma® sippa® vijja° manta® joga® Ggama?® artha® jatta® abhippde tave 
kammakkhayetti ya. 


By means of identification the term abhipraya (Av.-niry. 927.9) 
“intention” has been replaced with buddhi “cognition’’'3. This enabled 
the commentator to insert a comprehensive and finalized investigation 
about the buddhi in the plan of the Avasyaka-niryukti, that is probably 
borrowed from the Nandi-siitra. The Jaina scholars specify the four 
kinds of buddhi as utpattikd “spontaneous cognition”, vainayiki 
“cognition relating to good behaviour”, karmajd “cognition resulting 
from practise” and pdrinamiki buddhi “cognition resulting from right 
deduction”. After the theoretical definition of each kind of buddhi a 
list of catch-words is provided for the purpose of illustrating the 
various terms. 
For the explanation of utpattika buddhi Haribhadra cites the stanza 
Avasyaka-niryukti 940f. with a list of alltogether 27 catch-words. For 
instant indicates the phrase Bharahasila (Av.-niry. 940.1) the famous 
story about the clever Rohaka, which is part of this paper (infra: 27-36): 
Av.-tika (H): fol. 1.415b,1-6 

Bharahasila I pania 2 rukkhe 3 khuddaga 4 pada 5 sarada 6 kaga 7 

uccdre 8 | 

gaya 9 ghayana 10 gola 11 khambhe 12 khuddaga 13 magga 14 itthi 15 

pai 16 putte 17 \\940ll 


Bharahasila 1 mindha 2 kukkuda 3 tila 4 valua 5 hatthi 6 agada 7 vana- 
sande 8 | 
payasa 9 aia 10 patte 11 khddahila 12 paficapiaro a 13 \\941\\ 


mahu-sittha 18 muddi 19 anke 20 a ndnae 2] bhikkhu 22 cedaga- 
nihdGne 23 | 
Ssikkha ya 24 atthasatthe 25 icchd ya maha 26 sayasahasse 27 \\942\| 


Av.-cil. 1.544,4 
Bharaha-sila-pana?® \\9-58||940\| 


13. Av.-cil. (supra n. 6), 1.543,13: idanim abhippadya-siddho, abhippdo ndma 
buddhie pajjdo, “abhippayo” tti va “buddhi”tti va eg’attham sa ca abhiprayascatur- 
vidhah;, Av.-tika (supra n. 7 [1984]), 1.414a,6 = Av.-niry. 936: jo nicca-siddha-jatto 
laddha-varo jo va Tundiy’Gi vva so kira jatté-siddho *bhippdo buddhi-pajjao. 
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There follow the stanzas Avagyaka-niryukti 949-951: a list of 22 
catch-words for the illustration of pdrindmiki buddhi. The name 
Canakka (Av.-niry. 949.12) refers to the last example encluded in this 
paper, that deals with the crooked Canakya (infra: 37-48). 
Av.-tika (H): 1.fol. 1.428a,5-10 

Abhae I sitthi 2 kumdre 3 devi 4 Udiodae havai raya 5 | 

sahil a Nandisene 6 Dhanadatte 7 sdvaga 8 amacce 9 \\949\I 


khavage 10 amacca-putte 11 ‘Canakke ceva 12 Thiilabhadde a 13 | 
Nasikka-Sundarinande 14 Vaire 15 parindmia buddhi\\950\| 


calan *ahaya 16 Gmande 17 mani a 18 sappe a 19 khaggi 20 thitbh’ 21 
inde 22 | 
parindmia-buddhie evam-di udaharana \\951\I 


Av.-ci. 1.557,10 
Abhae?® |I9-63119491 khamae® I9-64I|95011 calan’ahana® \I9-6519S51N 
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21 


24 


27 


30 


Text and Translation” 


ahava “Savv’angasundari” tti Av.-cfi., 1.526,3-528,8 = Av.-tika (H), 1.393b,6- 
396a, 1 


Av.-ci. 1,526,3- 10 


Vasantapuram nagarain ‘Jiyasatta fava. diyavatti- Dhauavahi ‘bhatare settht, 
Dhanasiri ya tesim bhagini. sa ya bala-randa para-loga-ratd ya. paccha 
kapp’dgaya-Dhammaghos’dyariya-sagdse padibuddha. bhdtaro vi sinehena saha 
pavvatitum icchanti. te samsGra-nehena na denti. s@ ya dhamma-vayam 
khaddham khaddham.kareti. bhdtu-jatdo ya kurakurdyanti. tle cintiyam “pecchd- 
mi tava bhatu-gana cittam. kim me etahim” ti? paccha niyadie dloiiina 
sovanaga-pavesa-kdle visattham visattham bahum dhamma-gayam jampitiina 
tato nattha-tundena jahd se bhata@ suneti tah’ega bhao-jjatiya bhanita: kim 
bahund? sddiyam rakkhejjdsi. tena cintiyam “niinam-esa duccdrani” tti. 
“vadriyam ca bhagavata asati-pposanam” ti. “tato nam paritthavemi” tti. 
pallanke uvavisanti nivariya. s@ cinteti “ha kim etam” ti? paccha tena bhaniyam 
“gharato me nihi”. sa cinteti “kim mae dukkadam kata” ti? na kifici pasati. 
tato tatth’eva bhiimi-gayde kicchena nita ratant. pabhdite olugg’angi' niggata. 





Av.-tika (H): 1.393b,6-394a,5 


Vasantapuram nayaram Jiyasattit raya. Dhanavai-Dhandvaha@ bhdyaro setthi. 
Dhanasiri ya se bhagint. sé ya béla-randé para-loga-ray@ ya. paccha mdsa- 
kapp’dgaya-Dhammaghos’ayariya-sagase padibuddhd. bhéyaro vi sinehenam 
tal’eva. s@ pavvaium icchai. te tam samsdra-nehenam na denti. s&@ ya dhamma- 
vvayam khaddham khaddham karei. bhdu-jjdydo se kurukurdyanti. tie vi cintiyam 
“pecchdmi tava bhau-gdna-cittam. kim eydhim” ti? paccha niyadie Gloiiina 
sovanaya-pavesa-kéile visattham visattham bahum dhamma-gayam jampiiina tao 
nattha-khiddenam jaha se bhattG sunei tah’ega bhau-jjdya bhaniya: kim bahund? 
sadiyam rakkhejjdsi. tena cintiyam “niinam esd duccdrini” tti. “variyam ca bha- 
gavaya asai-posanam” ti. “tao nam paritthavemi” tti pallanke uvavisanti variyd. 
sd@ cintei “ha! kim eyam” ti. paccha tena bhaniyam: ghardo me nthi. sa cintei 
“kim mae dukkadam kayam?” ti, na kijici pdsai. tao tatth’eva bhiimi-gayde kic- 
chena niya@ rayani. pabhde ulugg’angi niggayd. 


14, The following Prakrit text is in accordance with the wording as recorded in 


the commentaries Av.-cil. (supra n. 6) and Av.-tika (H, supra n. 7). In case the ver- 
sion as recorded in Av.-tikd (M, supra n. 8) assists a better understanding, this text is 
to be found always in the context of the translation. 


15. olagg’ Ed.. 
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Dhana§&ri and the lost necklace 


The city: Vasantapura. The king: JitaSatru. The Shets: the brothers Jitavartin and 
Dhanavati, Dhanaéri being their sister. Already in childhood, however, she had beco- 
me a widow and was looking forward to the other world. Later, she was instructed in 
the Jain creed! by Dharmaghosa, the principal of the monks!'’. By affection (for her 
sister) the brothers too wished to enter the order. She wished to become a nun. The 
(brothers) did not give her free because they adhered to the worldly life’. However, 
(Dhanaéri) had gradually taken the vows of the Jain creed. Her sisters-in-law were 
exceedingly talkative. She thought, “I will now examine the mind of my brother. | do 
not care for those (sisters-in-law)”. Later, when all the others were already asleep, 
pretending to confess, she discoursed in privacy about religious matters. Then, 
speaking in a whisper yet loud enough for her brother to hear, she said, “What use are 
many words? Take care of your Sari!”'’ He thought, “On account of this, she is an 
evil-doer. However, the Noble One has prohibited the feeding of unfaithful wives. 
For that reason I shall reject her’. When she came to bed, hé repulsed her. She thou- 
ght, “O Heaven, what is wrong?” Afterwards he said, “Leave my house”. She ponde- 
red, “What evil | have done?” She could think of nothing. Then, greatly troubled in 
her mind, she spent the night lying upon the earth. Early at dawn, she left (the house) 
in great distress. DhanaSri asked her, “What distresses you?” With tears in her eyes, 
she answered, “I know of no transgression and yet was turned out of doors”. 
(Dhanaéri) said, “Be confident, | will look after you”. She said to the husband, “What 
has happened?” He informed (her), saying, “I am sick for her; she has an evil nature”. 
She asked, “How do you know that?” He continued, “I heard how you yourself were 
instructing her about the Dharma and how you restained her (from committing an 
intended transgression)”. 


16. padibuddha “she awoke”. 

17. kapp’dgaya-Dh°. Ay.-tika (H) has masa-kapp’Ggaya-Dh° “staying one 
month as the principal of the monks (?)”. 

18. According to Haribhadra’s reading, the brothers too were instructed in the 
Jain creed (tah’eva) by affection (for the sister). When Dhanagri wished to become a 
nun, the (brothers) did not give her free because they adhered to the wordly life. 

19. kim bahund! sadiyam rakkhejjasi: evidently a phrase intended to restrain the 
sister-in-law from committing adultery. Indicating that she had intercourse with 
someone other than her husband. 
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Av.-cil. 1.526,12-527,8 


Dhanasirie® bhaniyaé “kisa olugg’angi” tti? s& ruyanti bhanati: na yanémo 
avaraham gehdo ya dhadiyd. tie bhannati: visattha acchahi. aham te bhalissami. 
bhata bhanito “kim eyam evam” ti? tena bhaniyam: alam me duttha-silde, tie 
bhanitam: kaham jandsi? tena bhaniyam: tubbha ceva sagdsdo. suta me desana 
nivdranam ca. tie bhaniyam: aho te pandiy’attanam viydra-kkhamayam dham- 
maya-parindmo: mae samannena bahu-dosam etant bhagavaya bhanitanr tise 
uvadittham variya ya. kim etavat eva duccGrini hoti. tato so lajjito miccha- 
dukkadam se davavio. cintiyam ca nde esa tava me kasina-dhavala-padivajjago. 
bitio vi evam evam ceva vinndsito. navaram sa bhanita “kim bahund! hattham 
rakkhejjasi” tti. sesa-vibhdsd tah’eva java “eso vi me kasina-dhavala-padivajja- 
go” ti. ettha puna imdGe niyadi-abbhakkhGna-dosato tivvam kammam 
uvanibaddham. paccha etassa apadikkamita-bhadvato pavvaiya. bhdtaro vi se 
saha jatahim pavvaiyd. ah’dyugam pGlitta sura-logam gayGni. tattha vi ta 
ah’atugam palitta bhdtaro se padhamam cuta. Sdkete nagare Asogadattassa 
ibbhassa Samuddadatta-Sdgaradattdbhidhana puttd jatd. itart vi caitiina 


Gayapure nagare Sankhassa ibbha-savagassa dhiita ayata. “ativa sundari” tti 
“Savv’angasundari” tti se ndmam katam. itario vi bhatu-jjaydo caviiina 
Kosalaure Nandandbhidhanassa ibbhassa Sirimati-Kantimati-dhiitdo Gdatdo. 
jovvanam pattdni. Savv’angasundari kahaiici Sakeydo gata-puram Ggatenam 
Asogadatta-setthind ditthd. “kass’esG kannaga?” tti. “Sankhassa” tti sitthe 
sabahumanam Samuddadattassa maggita, laddha vivaho ya kato. kal’antarena so 


visajjayago dyao. uvayaro se kato. vasa-haram sajjiyam. 


Av.-tika (H): 1.394a,5-395a,2 


Dhanasirie bhaniyG “kisa ulugg’angi” tti. sa ruyanti bhanai: na yandmo avaraham 
gehdo ya dhddiyd. tie bhaniyam: visattha acchaha aham te bhalissaémi. bhaya 
bhanio “kim eyam evam?” ti. tena bhaniyam: alam me duttha-silde. tie bhaniyam: 
kaham jandsi? tena bhaniyam: tujjha ceva sagdsGo. suyd se dhamma-desana niva- 
ranam ca. tie bhaniyam: aho te pandiy’attanam viydra-kkhamattam ca dhamme ya 
parindmo, mae sGmannena bahu-dosam eyam bhagavayd bhaniyam tise uvaittham 
variya ya, kim etavataiva duccarini hoi? tao so lajjio “miccha-dukkadam” se davad- 
vio. cintiyam ca nde esa tava me kasina-dhavala-padivajjago. biio vi evam ceva 
tal’eva java “eso’vi me kasina-dhavala-padivajjago”’ tti. ettha puna imée niyadie 
abbhakkhadna-dosao tivvam kammam uvanibaddham. paccha eyassa apadikkamiya 
bhédvao pavvaiya. bhdyaro vi se saha jayahim pavvaiyd ah’Guyam pdlaitta savvani 
sura-logam gaydni. tattha vi ah’Guyam pdlayitta bhayaro se padhamam cuya Sdgee 
nayare Asogadattassa ibbhassa Samuddadatta-Sdyaradattabhihand puttd jaya. 
iyari vi caviiina Gayapure nayare Sankhassa ibbha-sdvagassa dhiiyad Gydaya. “aiva- 
sundari” tti Savv’angasundari se ndmam kayam. iyario vi bha@u-jjdydo caviiina 
Kosalaure Nandanabhihanassa ibbhassa Sirimai-Kantimai-ndmdo dhitydo aydo. 
jovvanam pattani. “kass’esG kannaga?” tti. Sankhassa sitthissa sabahumdnam 
Samuddadattassa maggiya. laddha vivaho ya kao, kal’antarena so visajjavago 
dyao. uvaydro se kao. vasa-gharam sajjiyam. 


20. °rie Ed.. 
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She exclaimed, ‘‘Alas, how intelligent you are, how ready to forgive a transgression, 
and how well informed about the Dharma! It was in general that | instructed her as to 
how the Noble One objects to that and restained her from doing that. In what way has 
she became an evil-doer?” Then he felt ashamed and confessed his error to his wife. 
(Dhanaégri) meanwhile reflected, thinking, “He trusts everything I say”.7! Likewise, 
the second (brother) was examined in the same way, except that (Dhana&ri) said (to 
. the other sister-in-law), “‘What use are many words; keep your fingers away!” That 
portion of the story (about examining the mind of the second brother) is to be delive- 
red orally up to “he trusts me, whatever I may say”). On this occasion, (Dhanasri) 
acquired violent karma through the offense of making a false accusation. Afterwards, 
she became a nun in the condition not having confessed (her false accusation)”. Her 
brothers likewise entered the order at the same time as their wives. Having faithfully 
observed (their vows) throughout their lives, they were all reborn in the world of the 
gods. Throughout their existence there, they once again faithfully observed (their 
vows, and) firstly it was her brothers who descended (from the world of the gods). In 
the city of Saketa they were reborn as the sons, named Samudradatta and Sagaradatta, 
of the wealthy tradesman ASokadatta. The one (sister Dhanaéri) also descended (and) 
was reborn in the city of Gajapura as the daughter of the wealthy tradesman and lay- 
man Sankha. Being exceedingly beautiful, she was called “Sarvangasundari”. 
Likewise, the other two sisters-in-law descended and were reborn in Kosalapura as 
the daughters, named Srimati and Kantimati, of the wealthy tradesman Nandana. All 
reached the prime of their youth. No sooner had the Sheth ASokadatta come from 
Siketa to Gajapura than he noticed Sarvafgasundari™ and asked someone standing 
near, “Whose daughter is this (girl)?” When he learned that she was (the daughter) of 
Sankha, he respectfully asked for her (as wife) for (his son) Samudradatta. (Upon 
payment of a dowry,) she was presented to him and the date for the wedding cere- 
mony was arranged. 


21. esa tava me kasina-dhavala-padivajjago “so far he has accepted black and 
white (= good and evil)”: i.e. he trusts me, whatever I may say.” 

22. Indicating that she had committed a theft. 

23. Haribhadra has “Afterwards, without confessing the (false accusation) she 
became a nun according to her condition”, which gives no sense to me. 

24. This sentence is missing in Haribhadra’s version. 
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Av.-cii. 1.527,8-528, 1 


etth’antarammi ya Savv’angasundarie udinnam tam niyadi-vaficanam padhama- 
kammam. tato® bhattdrena se vasa-giha-tthiena volenti devagi purisa-cchaya 
dittha. tato nena cintitam “duttha-sila me mahild. ko vi avaloetiina gato” tti. pac- 
cha sa Ggata na tena bollaviya. tato atta-duh’atta-hiyde dharanie ceva ratani 
gamita. pabhdite se bhattaro anapucchiya sayana-vaggam egassa dhij-jatiyassa 
kahetta gato Sakeyam nagaram. parinita ya’nena Kosaldure Nandassa dhiitad 
“Sirimati” tti bhdtuna ya bhagini Kantimati. sutam ca nehim. tato gadhatamam 
addhiti jatd. visesato tise. paccha tanam gam’Ggama-samvavahdro vocchinno. sa 
dhamma-para jata. paccha pavvaiya. kdlena viharanti pavattinte*® samam 
Saketam gaya. puvva-bhdu-jjdo se uvasantdo. bhattara ya tdsim na sutthu. 
etth’antarammi ya tise uditam niyadi-nibandhanam bitiya-kammam. pdranage 
bhikkh’attham pavittha. Sirimati ya vasa-gharam gata haéram poyati. tie 
abbhutthita, sé haram mottiina bhikkh’attham utthiyd. 





Av.-tikd (H): 1.395a,2-b, | 


etth’antarammi ya Savv'angasundarie uiyam tam niyadi-nibandhanam padhama- 
kammam. tao bhattdrena se vasa-ghara-tthiena volenti devagi purisa-cchaya 
ditthd. tao*nena cintiyam “duttha-sila me mahild. ko vi avaloeum gao” tti. pac- 
cha sG Ggayd’ na tena bollaviya. tao atta-duh’attayde dharanie ceva rayani 
gamiyd. pahde se bhattdro andpucchiya sayana-vaggam egassa dhij-jdiyassa 
kahettaé gao Sdgeyam nayaram. pariniya ya’nena Kosaldure Nandanassa dhitya 
“Sirimai” tti bhdund ya se tise bhaini Kantimat. suyam ca nehim. tao gdédham 
addhii jayG. visesao tise. paccha tanam gam’aGgama-samvavahdro vocchinno. sé 
dhamma-para jaya. paccha pavvaiyd. kalena viharanti pavattinie samam 
Sdkeyam gaya. puvva-bhdu-jjaydo uvasantdo bhattaéra ya tasim na sutthu. . 
etth’antarammi ya se udiyam niyadi-nibandhanam bitiya-kammam. pGranage 
bhikkh’attham pavittha. Sirimai ya vasa-gharam gaya hdéram poyati. tie 
abbhutthiya. sa haram mottiina bhikkh’attham utthiyd. 


25. tayo Ed.. 
26. °vit® Ed.. 
27. sa gaya Ed.. 
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After some time had passed, the bridegroom arrived. He was welcomed with great 
courtesy. A sleeping chamber was prepared (for the wedding). At that time the first 


karma that Sarvaingasundari had acquired on account of the lie took effect in that. 


while the husband was in the sleeping room he noticed a cloud passing by. 
Accordingly he thought, “My wife has an evil nature. Somebody has visited her and 
gone away.” Afterwards she came. (Samudradatta) did not allow her to appraoch him. 
Thereafter (Sarvangasundar?) spent a troubled night lying upon the earth’’. On the 
next day, he took leave of her, informed a Brahmin about the number of family mem- 
bers (he had left behind and) returned to the city of Saketa. In Kosalapura he married 
“Srimatt’; the daughter of Nandana, and-his brother (married) her sister _Kantimati. 
However, those (in the family of Sarvangasundari) came to know about this. 
Especially (Sarvangasundart) grew extremely discontented. Later on, in bringing an 
action against (Samudradatta), after much coming and going, the trial was concluded. 
She became a follower of the Jain creed. Afterwards she became a nun. In the course 
of time, she travelled around together with her head nun (and) she arrived in Saketa. 
(The karma) of her previous sisters-in-law decreased”, those of the husbands not 
completely. Just at that time the second karma (Sarvangasundari) that had been acqui- 
red through a lie took effect. Breaking her fast, she started a begging-tour. Srimati 
entered her sleeping chamber (and) threaded together a necklace. (The nun) greeted 
her. (Srimati) laid down the necklace, and went to fetch alms. 


28. That karma which Dhanagri acquired as a consequence of her deceit com- 
mitted during the previous existence as Sarvangasundari took effect. 
29. upaganta “decrease (of karma).” 





nn 
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Av.-cil. 1.528,1-8 


etth’antarammi citta-kamméinnenam mayiirenam so haro oilio. tie cintiyam: 
accharitam iyam. pacchd sGdag’addhena thaiyam. bhikkha padiggahitaé niggaya 
ya. itarie joiyam java “natthi hdro” tti. tie vicintiyam: kim eyam vatta-khedam? 
pariyano pucchito. so bhanati: na koti ettha ajjam mottiin’agao. tie ambadio. 
paccha phuttam..itarievi-pavattinie. sittham..tie. bhaniyam: vicitto-kamma-. 
parindmo. pacchad uggatara-tava-rata jata. tesim ca anattha-bhiydna tam 
neddam na uggdaheti. Sirimati-Kantimaio bhattarehim hasijjanti na ya 
viparinamanti. tie uggatara-tava-rayae kamma-sesam kayam. etth’antaramini 
Sirimati bhattdra-sahdyda vasa-hare citthati java morenam citta oyariiina nigilio 
hdro. tani samvegam a@vanndani. “aho se bhagavatie mahatthaté jam na sittham 
idam” ti khamitum payattani. “etth’antarammi se kevalam uppannam” ti 
devehim mahimd kata. tehim pucchiyam. tie vi sahito parabhava-vuttanto. tani 
pavvaiyani. 

“erisa duh’Gvaha maya” tti. 





Av.-tika (H): 1.395b, 1-396a, 1 


etth’antarammi citta-kamméinnenam mayiirenam so héro gillio. tie cintiyam: 
acchariyam inam. paccha sGdag’addhena thaiyam. bhikkha padiggdhiya niggaya 
ya. iyarte joiyam java “aVatthi hdro” tti. tie cintiyam: kim eyam vadda-kheddam? 
pariyano pucchio, so bhanai: na koi ettha ajjam mottiina pavittho anno. tie 
ambadio. paccha phuttam. iyarie vi pavattinie sittham. tie bhaniyam: vicitto 
kamma-parindmo. paccha uggatara-tava-rayG jaya. tesim ca anattha-bhiyana 
tam neddam na uggahai. Sirimai Kantimaio bhattarehim hasijjanti na ya vippa- 
rinamanti. tie vi ugga-tava-rayde kamma-sesam kayam. etth’antarammi Sirimait 
bhattdra-sahagaya vasa-hare citthai java morena cittdo oyariiina niggilio haro. 
tani samvegam Gvannani. “aho se bhayavaie mahatthaté jam na sittham idam” ti 
khédmeum payattani. “etth’antarammi se kevalam uppannam” ti devehi ya 
mahimd kaya. tehim pucchiyam. tie’vi sahio parabhava-vuttanto, tani pavvaiyani. 
“erist dulV’avahG maya” tti. 
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On this occasion, a peacock stepped out from a picture (and) swallowed the necklace. 
(Sarvangasundari) thought to herself, “This is a miracle!” Then she covered herself 
with half of her Sari. She took the alms and went on her way. The other, however, 
noticed and said, “The necklace has disappeared.” She thought, “Which hide-and- 
seek is this?9?7” By asking the servants, she learned that apart from the nun nobody 
else had been present. “She has taken the necklace away,” (she thought). Later on, 
this was announced. (Sarvangasundari,) however, informed the head nun, who explai- 
ned (the incident), saying that the effects of karma are many and varied. Afterwards 
she devoted herself to extreme asceticism. Since her (previous sisters-in-law) were 
afraid of.some disaster (being caused by Sarvahgasundari), she never visited that 
house. (Therefore) their husbands ridiculed Srimati and Kantimati. They did not, 
however, change their mind (about Sarvangasundari). While (Sarvangasundari) was 
devoting herself to extreme asceticism, she redeemed herself from the remaining 
karma. At the time when Srimati was together with her husband in the sleeping cham- 
ber, the peacock stepped down from the picture (and) spat out the necklace?!. At this, 
both of them became greatly moved, saying, “Alas, imposing this Noble One, she 
kept these (facts) secret.” Both of them begged her to pardon them. Because | 
(Sarvingasundari) had attained omniscience, the gods arranged a feast (and) they I 
asked (Sarvangasundari). She, however, explained the events regarding the other exi- 








stence (when she acquired the karma that had taken effect just before). Both entered 
the Sangha. 
So is delusion that causes suffering. , 


30. Av.-tika (M) reads kim eyam? acchariyam inam “What is this? A wonder.” 
The term vatta-kheda (Av.-cil.): vadda-khedda (Av.-tika [H]) : vattha-khedda (infra) : 
camma-khedda (infra) is mentioned among the list of the 72 kala «arts» which we 
have come to know from several canonical sources of the Jains (Ovavaiyasutta § 107; 
Rayapaseniyasutta § 39 etc.). Santicandra, the commentator on the Jambudvipapra- 
jfiapti, cites the kala according to the Rayapaseniyasutta and explains the phrases 
sutta-khedda and vattha-khedda as siitra-krida, atra khela-Sabdasya khedda ity- 
ddesah evam vastra-kheddam = SANTICANDRA, Jambidvipa-prajftapti (Bombay, 

~~ {9 20), p. 139. For a linguistic explanation regarding the development of Pkt. vafia = 
Skt. vastra «garment» (for instance like Pkt. puda, puta = Skt. putra), vice R. 
PISCHEL, Grammatik der Prakrit-Sprachen, GIAPhA, I, 8 (1900), §§ 289-294, Leu- 
MANN mentions in his edition of the Ovavdiyasutta the reading camma-khedda: E. 
LEUMANN, Das Aupapdtika Sittra, AKM, | (1882), § 107. The interpretation of vatta- 
kheda as “hiding in a garment” leads us to the Brahmanic list of 64 kala as recorded 
in Vatsyayana’s Kama-sitra, where we come across the kala vastra-gopana, that 
indicates a similar idea as expressed in vafta-kheda. 

31. During her previous existence Sarvangasundari did not confess (apadikam- 
mita) her deceit. Therefore she acquired karma that took effect during her following 
existence. The moment when the peacock spat out the necklace indicates the comple- 
te expiation of this karma. 
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cakkh’ indie udaharanam Av.-cil., 1.530,9-533,12 = Av.-tika (H), 1.398b,6-401b,5 
Av.-cii. 1.530,9-14 

Mathura nagart. Bhandira-vademsiyam cetiyam. jano jattde jati. tattha ya egam- 
‘mi vahane egde itthiyde sanepiiro séilattao pado niggato. tattha ya ego vaniya-putto 
tam pecchati. so cinteti “jise esa avayavo sd saccam devina vi atirega-ritva 


hojja” ti, tena gavitthé nata ya. tattha samdsiyagam dvanam genhati. tise dasa- 





cedinam du-gunain deti. tao tena hata-hitatdo katdo. tise vi sahanti: erisa-riivo 
vdniyao. annada so bhanati: ko etdéo pudiydo ugghadeti? tahim bhaniyamn 
“amham samini” tti. tenam ekkde pudiyate leho bhujja-patte lihitiina chiidho 
imena arthena: 
kale prasuptasya Jandrdanasya 
meghdandhakarasu ca §arvarisu 
mithyG na bhasGmi Visdlanetre! 
te pratyaya ya prathamaksaresu i] 





Av.-tikd (H): 1.398b,6-399a,5 


Mahurde nayarie. Jiyasattit raya Dharini devi. sé payaie dhamma-saddhd. tattha 
Bhandira-vanam ceiyam. tassa jatta. ray@ saha devie nayara-jane ya mahéa- 
vibhilie niggao. tatth’egenam ibbha-puttena “jana-samthiyde devte 
javaniy’antara-viniggao sdlattago saneuro aiva sundaro dittho calano” tti cin- 
tiyam ca’nenam jie eriso calano sa riivena tiyasa-sundarina vi abbhahiya. ajjho- 
vavanno, pacchd gavittha “kd esa” tti? ndya. tag-ghara-paccdsanne vihi gahiyd. 
tise dasa-cedinam du-gunamn dei mahd-manussattanam ca ddei. to haya-hiyayao™ 
kayGo. devie vi sahanti. samvavahdro laggo. devie vi gandh’i tao ceva ginhanti. 
annaya tena bhaniyam: ko eyGo mahd-molla@ gandh’ai-pudiydo ucchodei? cedie 
sittham “amhanam sd@mini” tti. tena egade pudiyde bhujja-patte leho lihiiina 
chiidho jaha 
kale prasuptasya Janardanasya 
meghdndhakarasu ca Sarvarisu 
mithyd na bhdsami Visdlanetre! 
te pratyaya ya prathamaksaresu vi 


Avagyaka-tales from the Namaskara-vyakhya - 239 


A wealthy tradesman seeks the love of a queen” 


The city: Mathura. The king: Jitagatru. Dharini was the royal consort. She was from 
the beginning a follower of the Jain creed. The people made a pilgrimage to the sanc- 
tuary of Bhandiravademsiya. The monarch together with his royal consort, the queen, 
and the citizens processed out in great pomp. A member of the tradesmen’s guild cau- 
ght sight of the foot of the queen, who was being carried borne in a sedan chair., 
Extending out from behind a curtain, it was exceedingly beautiful with lacquer (and) 
rings extending out from behind a curtain. 

This (tradesman) thought, “The lady to whom this limb peeneya must doubtless 
exceed the beauty of goddesses:” He fell in love with her. 

In his search for her, he came to know who she was. He acquired a market stand in 
the vicinity of her house. To her slaves and maids he (always) gave the double (quan- 
tity) and he presented the nature of a gentleman. For this reason, they became enthu- 
siastic about him. The queen too was informed that he was: a tradesman of such and 
such a kind. His business prospered. For the queen also they bought perfumes, etc. 
there. 

On one occasion he asked, ‘Who opens these expensive parcels with perfumes, etc.?” 
The maids replied “Our mistress.” He scratched a message on a page made of birch 
bark (and) brought it in one of the parcels. It read as follows: 


1 The time when Visnu has fallen asleep, and the nights are darke- 
ned by clouds, I do not speak in vain, my dear! whose eyes are 
wide. These are my thoughts expressed by the first letters*’. 


32. This example illustrates the sense of seeing cakkh’indiya. The author used 
two original separate stories and composed | one story consisting of a link-and-frame 
(which differs widely in the versions of Av.-cii. and Av.-tika [H]) and a variant 
(almost similar in the commentaries of Av.-cii. and Av.-tika [H]). In this case it 
seems that the authors of Av.-cii. and Av.-tiki (H) used more sources with one com- 
mon to both traditions. Vice PrPN (supra n. 1), 2, p. 880s. v. Hadrappabha. 

33. This stanza | (Indravajra) the son of the merchant sent to queen (Av. -cil.: 
mistress) advises the reader in pada * how to read the secret message (in Av.-cil. 
Sloka 2 additionally informs the reader how to read the message): the first letters of 
each pada have to be noted: kdmemi te “I love you”. 





See eee ernie 
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Av.-cil. 1.530,14-531,5 


pdde pide ca paide ca pade ca prathamdaksaram 
tat tvdm vijidpayisyanti yan me manasi vartate 12] 
kalo’yam Gnandakarah sikhinam, 

meghdndhakaraS$ ca di§si pravrttah 


mithya na vaksydmi Visdlanetre! 
té pratyaya ya prathamdksaresu AZT 
tahe se padilehito: 
na Sakyam tvaramdnena, praptum arthdn sudurlabhan, 
bharyam ca riipa-sampannam  Satriindm ca pardjayam | 
neha loke sukham kiiicic chaditasyGmhasaG bhréam, 
mitam ca jivitam nFndin, tena dharme matim kuru. 12 | 


cedihim pudido appitdo. itarassa cittam “sa necchati” tti. visanno pottani pha- 
letiinam niggato. annaim rajjam gato. siddhaputtanam vakkhdne dhukko. tattha 
nitie esa silogo: na Sakyam tvarama® vannijjati jaha 











Av.-ttka (H): 1.399a,5-399b,3 


paccha ugahiiinam visajjiya. devie ugghddiya. vacio leho. cintiyam ca’nde dhir 


atthu bhogadnam padileho lihio yatha 
neha loke sukham kijficic chaditasyamhasa bhréam 
mitam ca jivitam nfndam. tena dharme matim kuru 7 | 


pada-prathamdksara-pratibaddho bhavarthah piirva-slokavad-avaseyah. tao 
bandhitina pudiya “na sundara-gandha” tti visajjiya cedi. tie padiappiya pudiyd. 
bhaniyam ca’nde: devi Gnavei “na sundara gandha” tti. tutthena chodid. dittho 
leho. avagae leh’atthe visanno pottaim phdleiina niggao. cintiyam ca nenam 
“Java esd na paviya tava kaham acchaémi” tti paribhamanto ya annam rajjam 
gao. siddhaputtana dhukko. tattha nit vakkhGnijjai. tattha vi ayam silogo 


na Sakyam tvaramdnena, praptum arthan sudurlabhan 
bharyam ca riipa-sampannam, Satriindm ca pardjayam Id | 





Avagyaka-tales from the Namaskara-vyakhya . QAI 


2 The first letters of each of the four Padas will inform you about 
my thoughts*. 

3 As this time is delightful for the peacocks and the darkness of 
clouds has covered the world completely, I do not speak in vain, 
my dear!, whose eyes are wide. These are my thoughts expressed 
by the first letters*. 

Then he tied up (the parcels and) sent them away. The queen opened them. 
She read the message (and) thought, “Shame on sensual pleasures!” 
Afterwards she scratched for him this reply: 

1. By hurrying you cannot gain goals that are difficult to reach: 
both a completely beautiful wife as well as absolute victory over 
enemies*®, 

2 In this world there is no comfort for someone greatly covered by 
sins. The lifetime of human beings is short. Therefore exercise 
your mind on the Dharma?’. 


“(These) perfumes are not good”, and she sent the maid away. She returned the par- 
cels saying, “The queen has ordered (them to be returned) because these are not good 
perfumes.” The happy (tradesman) untied (the parcels). He saw the message. When 
he had understood the idea indicating “I do not like (you)” he fell into despair, tore 
(his) clothes (and) moved away. He thought, “How can I continue living without 
having won this wife?” During his wanderings, he reached a foreign country. There 
he met magicians. They explained clever behaviour, and in this connection they also 
explained the Sloka, 


34, Av.-tika (H) gives the same advice in prose: “As in the Sloka before, find 

out the meaning by arranging the first letter of each pada side by side.” 
. This stanza 3 (Indravajra) is missing in Av-tika (Ay. 

variant reading of stanza 1 pada ** and belonged probably originally to the variant 
story mentionedinn.31). | 

36. Av.-cil. interpolates Sloka 1. Again this stanza is positioned at the beginning 
of the built-in second story and lastly the son of the merchant cites this stanza as a 
motto while he strives for the favour: of the lady. This stanza is further mentioned in 
the Jambucariyam for the explanation of the term rdya-niti: Jambucariyam, A narra- 
tive of the life of Jambiisvamin, The first patriarch of Jain church of the last 
Tirthamkar Mahavira, SIGrM, 44 (1947), p. 127,7ff. 

.37. The queen (Av.-cil.: mistress) answers with a message encoded in the same 
way as the son of the merchant had done before (supra n. 32). Here the first letters of 
each pada (necchami te) express “I do not want you”. 
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Av.-cil. 1.531,5-13 


“Vasantapure nagare Jinadatto ndma satthavahaputto. so ya samana-saddho. ito 
Campdae parama-mdahesaro Dhano nama satthavaho. tassa ya duve accheragdni: 
causamuddasdrabhiita muttdvali dhitta ya kanna “Harappabha” tti. Jinadattena 
sutani. bahu-ppagdram maggito na deti. tato nena vantha-veso kato. egdgi sayam 
ceva Campam gato. ajicitam ca vattati. tatth’eko uvajjhdyago. tassa uvatthito 
“padhami” tti. so bhanati “bhattam me watthi. jadi navaram kahim pi labhisi” 
ti. Dhano ya sarakkhanain deti. tassa uvatthito “bhattam me dehi ta vijjam 
genhami. jam kimci demi” tti padisutam. dhita samdittha. tena cintiyam 





“sobhanam samvuttam. valliirena dadmito birdlo” tti. 


so tam phaVadigehim uvacarati. sé na ginhati uvagdram. so ya aturito niyadi- 
ggahi thakke thakke uvacarati. sarakkha@ ya nam kharantenti. tena sa kadlena 
Gvajjiya. ajjhovavannd bhanati: paléyamha. tena bhanitam: ajuttam eyam. ato 
visattha hohi. 


na Sakyam tvaramdnen® §lokah. 


kim tu tumam ummattiya hohi. vijjehim ma.paunijjihisi. taha kayam. vejjehim 
padisiddha. pita se addhitim gato. 





Av.-tika (H): 1.399b,3-400a,3 


ettha udaharanam: 

“Vasantapure nayare Jinadatto nama satthavahaputto. so ya samana-saddho. io 
ya Campdae parama-mahesaro Dhano nama satthavaho. tassa ya duve acche- 
ragani: causamuddasarabhiya muttavali dhiiya ya kanna@ “Harappabha” tti. 
Jinadattena suyGni. bahu-ppagadram maggio na dei. tao’nena catta-veso kao. 
egdgt sayam ceva Campam gao. aiiciyam ca vattai. tatth’ego ajjh@vago. tassa 
uvatthio “padhami” tti. so bhanati “bhattam me n’atthi. jai navaram kahim pi 
labhasi” tti. Dhano ya bhoyanam sasarakkhénam dei. tassa uvatthio “bhattam 
me dehi ja vijjam genhami. jam kifici demi” tti padisuyam. dhitya samdittha “jam 


“sohanam samvuttam. valliirna ddmio virdlo” tti. 


so tam phaldigehim uvacarai. sd na genhai uvaydram. so ya aturio nii-gahi 
thakke thakke sammam uvacarai. sasarakkha ya tam kharantei. tena sd 
kdlen’Gvajjiya ajjhovavanna bhanai: palayamha. tena bhaniyam: ajuttam eyam. 
kim tu tumam ummattigé hohi. vejja vi akkosejjahi. tah@ kayam. vejjehim 
padisiddha. piya se addhitim gao. 


Avagyaka-tales from the Namaskara-vyakhya 243 


1 By hurrying you cannot gain goals that are difficult to reach: 
both a completely beautiful wife as well as absolute victory over 
enemies, 


with the following story:)** 

In the city of Vasantapura there lived a man called Jinadatta, one of the davelling 
merchants, who was a follower of Jain monks. At that time the travelling merchant 
and Saiva Dhana were staying in Campa. He owned two wonderful things: a necklace 
of pearls, which was the best created by the four oceans, and a daughter, the girl 
“Haraprabha.” Jinadatta learned of this. Asked many times (for those two things, 
Dhana) refused to give them away. Therefore Jinadatta changed his appearance to 
that of a servant. He went alone to Campa. There was famine. A scholar was staying 
there too. (Jinadatta) approached, (and said to him,) “I would like to learn (a charm).” 
The (scholar) replied, “I have no food, | wonder whether you can get some somewhe- 
re?” Meanwhile, Dhana was feeding the Brahmanic ascetics, (Jinadatta) approached 
and said to him, “Provide me with food while I learn a charm; afterwards it shall 
benefit you greatly.” (Dhana) agreed. The daughter was told, “Provide some for 
him!” (Jinadatta) thought 

“The lucky chance happened. By dry meat the cat got tamed” 


He approached (her), offering fruit, etc. She rejected his advances. He, however, was 
tricky and discreet. He approached her whenever the opportunity arose, The 
Brahmanic ascetics, however, reviled him. In the course of time, she felt affection for 
him. Being in love with him, she said, “Let us run away.” He answered, “That is not 
clever, therefore be confident because 
By hurrying you cannot gain goals that are difficult to reach: both 
a completely beautiful wife as well as absolute victory over ene- 
mies. : 
You, however, (act as though) mad. The doctors shall not cure you. Accordingly was 
acted. The doctors rejected her. Her father went away unsatisfied. 


38. Here the built-in story starts that originally figured as a variant to our frame- 
story as mentioned before (vice supra n. 31). 
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Av.-ci. 1.531,13-532,11 


cattena bhanitam: mama parampar’Ggata vijja atthi. dukkaro ya se uvaydro. tena 
bhaniyam: aham karemi. so bhanati: payuiijamo. kim tu bambhayarihim kajjam. 
tena bhaniyam: jadi kaha vi abambhacarino bhavanti to kajjam na sijjhati. te ya 
pariyavijjanti. je sundara te Gnemi. katihim kajjam? catuhim. anita. saddavehino 
ya disG-pala. mandalam kayam. disa-pala bhaniya: jatto siva-saddo tam 
mandgam vindhejjaha, sarakkha ya bhaniya “hum phadu” ti kate sivd-rutam 
karejjaha. dikkariya bhaniya: tumam taha ceva acchejja. tahad katam. viddha 
sarakkha. na paund cedi. viparinao Dhano. cattena vuttam: bhaniyam mae “jadi 
kaha vi abambhacGrino bhavanti to kajjam na sijjhati” ity-ddi. Dhanena 
bhaniyam: ko uvaéo? cattena bhaniyam: eris& bambhacdrino bhavanti. guttio 
kaheti. dagasoyar’Gdisu gavesiya. n’atthi. sahiina dhukko. tehim sitthdo: 





vasahi-kaha-nisejj’indiya kudd’antara-puvva-kilita-panite 
atimat’Ghara-vibhiisandim nava bambha-guttio. J | 


etdsu vattamdno suddhamano jo ya bambhayGri so 
jamha tu bambhaceram mano-niroho jin’abhihitam. 12 | 


uvagate bhanita: bambhacarihim me kajjam. sahit bhananti: na kappai 
nigganthanam etam. cattassa kahitam: laddha@ bambhacGri. na puna icchanti. 
tena bhaniyam: erisa ceva paricatta-loga-vavarad munayo bhavanti. kim tu 
pititehim pi tehim sakajja-siddhi hoti. tan-ndmdani likhanti. na taim khuddavantari 
akkamati. pityiya. mandalam katam. sahii-ndmdani lihitdni. sé v@la thaviya. na 
kuvitam sivde. paund cedi. 


Av.-ttka (H): 1.400a,3-b,7 


cattena bhaniyam: parampar’dgaya me atthi vijja. dukkaro ya se uvaydro. tena 
bhaniyam: aham karemi. cattena bhaniyam: pauiijamo. kim tu bambhaydarihim 
kajjam. tena bhaniyam: atthi bhagavanto sasarakkhG te Gnemi. cattena 
bhaniyam: jai kaha vi abambhaydarino honti to kajjam na sijjhai. te ya pariya- 
vijjanti. tena bhaniyam: je sundaré te Gnemi. katihim kajjam? cauhim, Gniyd sad- 
davehino ya disa-pala. kayam mandalam. disd-pal@ bhaniya: jao siva-saddo tam 
mandgam vindhejjaha. sa sarakkha ya bhaniyaé “hum phuda” tti kae sivd-rityam 
karejjaha. dikkariga bhaniya: tumam taha ceva acchejjaha. taha kayam. viddha 
sasarakkha. na paund cedi. viparinao Dhanno. cattena vuttam: bhaniyam mae 
“jai kaha vi abambhayGrino honti kajjam na sijjhai” tti ity-@di. Dhanena 
bhaniyam: ko uvdo? cattena bhaniyam: erisaé bambhayGrino havanti. guttio 
kahei. dagasokar’Gisu gavesio, n’atthi. sahiina dhukko. tehim sitthdo: 


vasahi-kaha-nisijj’indiya-kudd’antara-puvva-kiliya-panie 
aimdy’ahdara-vibhiisana ya nava bambha-guttio. 71 


eydsu vattamdno suddhamano jo ya bambhay4Gri so 
jamha u bambhaceram mano-niroho jin’adbhihiyam. 12 | 


uvagao bhaniya: bambhayGrihim me kajjam. sahii bhanai: na kappai nig- 
ganthaénam eyam. cattassa kahiyam: laddh@ bambhaydri na puna icchanti. tena 
bhaniyam: erisG ceva paricatta-loga-vavara munao bhavanti. kim tu piljiehim vi 
tehim kajja-siddhi hoi. tan-némdni likkhanti. na tani khuddavantari akkamai. 
pitiya. mandalam kayam. saGhu-namani lihiyGni. disd-pala thaviyd. na kiiviyam 
sivde. paund cedi. 


Avasyaka-tales from the Namaskara-vyakhya 245 


The servant said, “I possess a charm transmitted by tradition from teacher to pupil. 
The application is, however, difficult. (Dhana) said: | shall exercise (the charm). The 
servant replied, “Let us start. However, chaste (ascetics) are required.” (Dhana:) 
“There are honourable Brahmanic ascetics. | will bring them here.” The servant: “If 
they are for any reason unchaste, (the charm) will not succeed. Furthermore they will 
suffer great torment.” (Dhana:) “I shall bring those that are suitable. How many are 
necessary?” “Four.” Those who were able to hit a target by hearing were placed as 
watchman in all four directions. A circle was drawn. The watchmen were told, “From 
whom you hear the noise of the jackal, that one you have to hit instantly.” The 
Brahmanic ascetics were, however, advised, “You have to imitate the cry of the 
jackal by making the sound ‘phuta’.” And the virgin was advised, “You stay as you 
are.” Accordingly they did so. The Brahmanic ascetics were pierced, and the girl was 
not cured”, Dhana became adverse (to the Brahmanic ascetics). The servant said, “1 
told you, in case they are not caste for any reason, (the charm) will not succeed.” 
Dhana: “Who else is suited?” The servant answered, “They are chaste (who live as a 
brahmacarin). He explained the rules for chastity. Then he looked (for chaste boys) 
by going to the Dakasaukarika ascetics", etc. but could not find any. He went to the 
Jain ascetics. They taught these rules for chastity*!: 


1 (The brahmacirin should take up a detached) lodging (free from 
wives), (He should avoid) the conversation and the company (of 
wives). (He should avoid thinking about female) limbs and (hea- 
ring the speech of) hidden (wives). (Further he should not recall) 
the previous pleasures (he has had together with wives) (nor eat 
fat) food. (He has to avoid) excessive eating (and should not be 
dressed according to the) fashion*?. 

2 He who follows these (rules) with a pure mind is a brahmacarin 
because the conquering of the inner mind is known as brah- 
macarya by the Jina. 


(Dhana) approached and said (to the Jain ascetics), “I need brahmacarins.” The asce- 
tics answered, “That is not right for Jain ascetics to do.” (Dhana) told the servant, 
“We found brahmacarins; they are not willing to participate in the charm.” (The ser- 
vant) “For the success of your plan those who have left the worldly life and who are 
silent have to be revered.” Their names were scratched. The Ksudravyantari could 
not cause any trouble (to the Jaina brahmacarins)*. Then the brahmacarins were 
honoured. A circle was drawn and the names of the Jain ascetics were scratched. The 
watchmen of the directions were placed. The jackal was silent. The girl was cured. 


39. Haribhadra changes between sasarakkha and sarakkha. 

40. PrPN (supra n. 1), 1, p. 354 s. v. Dagasoyaria: Brahmanic ascetics fol- 
lowing the Samkhya philosophy. 

41, Vice supra n. 2. ; 

42. The terms ahdra and vibhiisana occur also in a Prakrit-Sloka about the dif- 
ferent foundations of Rsabha. Vide Koch (supra n. 9). 

43. A Brahmanic goddess. 

44, With a similar intention the phrase anaikkamanijja is recorded in the 
Siitrakrtafiga-siitra: gods, asuras, nagas etc. cannot induce Jaina laymen in acting 
against the laws of the Nirgranthas: W. ScHuBRING, Worte Mahdviras (Gottingen- 
Leipzig, 1926), p. 61. 
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Av.-ci. 1.532,11-533,6 


Dhano sahiinam alliyanto saddho jato. “dhammévagari imo” tti cedi muttavali 
ya dinnd, evam aturantenam sa tenam bodhita” tti silog’attho. 

kim ca: adavie bhiito kappadiena drahito. eso mora-riivena naccitum sovannam 
piccham padeti dine dine. tassa cittam jatam “kecciram acchihami” tti “savvani 
picchdni genhami”.tti_padijaggito.tena-kalavo-gahito.-kdko jato.-“na-kifici-deti”. 
tti. atah: 


“atvara sarva-karyesu. tvara kdrya-vinG$ini 
tvaramdnena miirkhena, mayitro vdyasi-krtah” 7 | 


iti so esa sunitiina parindmeti “aham pi sa-desam gantum aturanto tatth’eva 
kifici uvdyam cintissdmi” tti gato sa-desam. tattha vijjd-siddha pana 
dandarakkha. tena te olaggiyd. bhananti: kim te amhehim kajjam? sittham. 
amham tam ghadeha. tehim mart viuvviya. logo maritum Graddho. rannd pand 
samaditthd. tena bhaniyam “jandmo tava kim Gdesa vatthavva” tti uddavaniya. 
tenam sahissdmo. tehiin (padhama) rattim es& sa bahiriyam pavitthd. bitiyde rat- 
tiyde nagaram pavitthd esd sd. tatiyGe rattie gharam esd sd. cautthie rattie 
manusa-hattha-stsa-padda ya sayanijje disanti. te hattha-paéd’addina sGharanam 
karenti. ranno kathitain. bhanati: sa-vidhie vivadeha to khdim mandale majjha- 
rattammi appa-sdgarike vavdejjd. “taha” tti padissutam nitd sa-giham rattimn 
mandalam. 





Av.-tika (H): 1.400b,7-401a,5 


Dhano sGhiinam alliyanto saddho jado. “dhammévagari” tti cedi muttdphala- 
malaya tass’eva dinnda. evam aturantena sd tenam paviya” tti silog’attho. 

So eyain suniiina parindmei “aham pi sa-desam gantum aturanto tatth’eva kifici 
uvdyam cintissami” tti gao sa-desam. tattha ya vijjG-siddha pana dandarakkha. 
tena te olaggiyG. bhananti: kim te amhehim kajjam? sittham. devim ghadeha. 
tehim cintiyam: ucchobham demo jena raya paricayai. tehim mari viuvviyd. logo 
marium Graddho. ranno pan@ samdaittha: labheha mérim. tehim bhaniyam: gave- 
samo vijjde. devi-vasa-ghare mdanusa hattha-payG@ viuvviya muham ca se ruhira- 
littam kayam. ranno niveiyam: vatthavva ceva mdi. niya-ghare gavesahi. rannd 
gavittha ditthd ya, pand samdaittha: sa-vihie vivadeha to khdim mandale majjha- 
rattammi appa-sagarie vavdeyavva. “taha” tti padisue niya sa-giham rattim 
mandalam. 
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Dhana, while staying together with the Jain ascetics, became a follower of the Jain 
creed. (Thinking,) “This (Jinadatta) is a benefactor for the religion of the Jaina” 
(Dhana) gave him his daughter and the necklace. “In this manner, without hurry, he 
gained her”, thus the meaning of the stanza. 

[Further: In the jungle a rogue took care of a Bhiita. Appearing as a peacock dancing, 
this one let drop each day a golden feather. The (rogue) thought “How much longer 
will | have to wait?” Urged (by the thought) “I will take all of the feathers”, he seized 
the tail of the peacock. The (peacock) changed into a crow. 

Therefore 


1 “No hurry by all intentions. Hurry baffles an intention. By a 
blockhead who was in hurry a peacock changed into a crow.”]*° 


After he heard this he decided, “I will go home and without hurry I will think about a 
way.” (Then) he went home. People (pana) called Dandaraksas lived there who were 
perfect in the art of magic. He served them. They asked (him), “For what purpose do 
you need our help?” He explained to them that he sought the meeting with (the royal 
consort)*®, By magic they produced a Mari’’. The population started to die. The 
monarch ordered the people. He said: “We find out - Where is the place (of the Mari); 
is (the Mari) an inhabitant (of our city)?”. (The place) must be cleaned. With this we 
will have success**, [(Shouting the words,) “Here she may be”, they entered the outer 
circle (of the city) during the first night. During the second night, they entered the 
city, (shouting,) “Here she may be”. During the third night, they entered the house 
(again shouting,) “Here she may be”. During the fourth night in the sleeping-chamber 
there appeared the feet, head and the hands of a human being. They collected these 
human limbs and reported this to the monarch.]” He said, “Destroy her in her way: 
At midnight, however, she is to be killed in the magic circle (mandala).”*° They 
agreed and led her at night-time to (her) own house into the magic circle. 


45. This second example is missing in Haribhadra’s version. 

46. amham tam ghadeha Av.-cii. : devim ghadeha. tehim cintiyain ucchobham 
demo jena raya paricayai Av.-tika (H) = “Meet the royal consort (?). They conside- 
red and said, “We shall start a rumour about her; then the monarch will let her go.” 

47. A demon that causes pestilence and death. 

48. tena bhaniyam “jandmo tava kim ddesa vatthavva” ti udddvaniyd. tenam 
issdimoa Ay.-cii. is me. In Haribhadra’s Av.-tika we read labheha 
marim. tehim bhaniyam: gaveséimo vijjde “You must find the Mari.” They replied, 
“We search for her by magic”. For udddvaniya see also E. LEUMANN, (supra n. 29), s. 
v. “das Ausbrennen (burning out)” etc. 

49. According to Haribhadra’s Av.-tika: devi-vdsa-ghare manusa@ hattha-paya 
viuvviyd. muham ca se ruhira-littam kayam. rano vivetyam: vatthavva ceva mari. 
niya-ghare gavesahi. raynd gavitthd dittha ya “the pana produced by magic human 
hands and feet in the sleeping-chamber of the royal consort. They besmeared the head 
with blood and informed the king: The Mari is an inhabitant. Search for her in your 
own house. The king searched and saw her”. 

50. The Sanskrit-chaya reads: sva-vidhina vyapddayata tada’vasyam mandale 
madhya-ratre’Ipa-sdgdrike vyapadayitavyd. The reading to khaim ...appa-sdgdarike is 
not clear. 
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Av.-cil. 1.533,6-12 


So ya tattha puvv’dlocita-kata-kavado gato. sa khaliydreum Graddhd. tena 
bhaniyam “kim etde kayam” ti? tehim bhanitam “mari esa” tti marijjati. so 
bhanati “kim etde dgitie mari havai” tti? kena vi avasaddo va se dinno. ta ma 
mareha, muyaha etam. te necchanti. gadhataram laggo. aham bhe kodi-mullam 
alankaram demi. suppaha_me tam. bal’amodie alankédro. uvanito. tie vi-tassa 
“nikkarana-vacchalo” tti padibandho jato. panehim bhaniyam: jadi te 
nibbandho to na maremo. kim tu nivvisayde gantavvam. padisuyam. mukka. so 
tam gahdya palato. pana-ppado “vacchallago” tti dadhataram padibaddhd. 
Glav’adthim ghadiyd. des’antarammi bhoge bhuiijante acchanti. annada so pec- 
chanage payatto. sG nehena gantum na deti. tena hasiyam. tie pucchiyam: kim 
etam? nibandhane sittham. nivvinnd. tahd-ritvanam ajjanam antie dhammam 
soccd pavvaiya. itaro’vi atta-duh’atto mariiina tad-dosd ceva narage uvautto. 
evam dukkhdya “cakkh’indiyan”’ ti. 








Av.-tika (H): 1.401a,5-401b,5 


So ya tattha puvv’dloiya-kavado gao. sakhaliya@ram mdreum draddha. tena 
bhaniyam “kim eyde kayam” ti te bhananti “mari esa” tti marijjai. tena 
bhaniyam “kaham eyde agiie mari havai” tti? “kena” ti avasaddo se dinno. ma 
mareha, muyaha eyam. te necchanti. gadhataram laggo. “aham bhe kodi-mollam 
alankaGram demi. muyaha eyam. mé marehi” tti. bal’a@modie alankaro uvanio. tie 
cintiyam “nikkd@rana-vacchallo” ti tammi padibando jao. panehim bhaniyam: jai 
te nibbandho eyam pi na maremo. kim tu nivvisayae gantavvam. padisue mukké. so 
tam gahaya paldo. to pana-ppao “vacchalago” tti dadhayaram padibaddha. 
alav'athim ghadiya. des’antarammi bhoge bhuiijanta acchanti. annaya so pec- 
chanage gantum payatto. sé nehena gantuin na dei. tena hasiyam. tie pucchio 
“kim eyam” ti? nibbandhe sittham. nivvinnd. tahd-riivanamn ajjanam antie dham- 
main socca pavvatyd. iyaro’vi atfa-duh’atto maritina tad-divasam ceva narage 
uvavanno. : 

evain dukkhdya “cakkh’indiyam” ti. 
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After confessing the transgression of deceit, he too arrived there. The people started 
to torture her®!. He said, “What has she done?” They replied, “Because she is a Mari, 
she will be killed.’ He “How can a Mari be shaped like this? No matter whom has 
slandered her, that is no reason to kill her. Let her go free.” The (people) refused. He 
urged them, saying, “I will give you jewellery of great value. You must let her go 
free®?. You must not kill her.” When (their resistance) had been broken*, the jewel- 
lery was brought. Meanwhile she (reflected) “Unfounded he is worthy of love” and 
she fell in love with him. The people said, “Since you insist, we shall not kill her. 
However, you must go into exile.” He agreed and she was set free. He seized her. 
They escaped. (She thought,) “Life-saver, worthy one of love”, and her love grew 
even stronger. By means of conversation, etc., he sought her favour. In a foreign 
region they lived and enjoyed the pleasures of love. Once he was leaving to visit a 
theatre performance. For love, she refused to let him go. He laughed (about her). She 
asked him, “What does this mean?” He did not tell her. She still insisted and found it 
out. She became disgusted with him. Not far off Jain nuns who were pleasing to the 
eye too she heard the Dharma and entered the Sangha. The other one, losing his free 
will, suffered death and was reborn on the same day in hell. 

Such conditioned turning out badly is delusion. 


51. sa khaliydreum Graddha Av.-cii.: sakhaliyaram mareum Graddha Av.-tika (H). 
52. muyaha eyam Av.-tika (H) : suppaha (?) me tam Av.-cii.. 
53. bal’amodiya abs., vice PISCHEL (supra n. 29), p. 167ff. § 238. 


Sort 








250 ; R.H..Koch . - 


uppattiya buddhi (Rohaga) Av.-cii., 1.544,4-546,7 = Av.-tika (H), 1.415b,5- 
417b,3 
Av.-cii. 1.544,4-9 


Ujjeni nayari jana-vae Avantie. tattha nadénam gamo. tattha egassa nadassa 
bhajja mata. tassa ya putto daharao. tena annd anita. s@ tassa ddragassa na 
vatfati. tena daraena bhaniyamn—“mamam-tattham na-vattasi-tah@te karemi-jaha - 
mama pdadesu padisi” tti. tena rattim pitd sahasG bhanito “esa goho” tti. tena 


- ndyam “mahild vinattha” tti sidhilo raégo jato. s@ bhanati “mda Putta! evam 


18 


21 


karehi.” tena bhanitam: na lattham vattasi. bhanati: vattehami. aham pi lattham 
karthami. sd vattitum Graddha. annada chahd ceva (“esa gohe” tti “esa gohe” 
tti)™ bhanitta “kahé?” ti. puttho chahim dariseti. tato piya se lajjito “so vi evam- 
vidho” tti. tise ghanam rago jato. so vi avisambhito pitde samam jemeti. 





Av.-tika (H): 1.415b,5-10 


Ujjenie nayarie Gsanno gdémo nadanam. tatth’egassa nadassa bhajja maya. tassa 
ya putto daharao. tena anna Gniya. sé tassa ddéragassa na vattai. tena daraena 
bhaniyam “mama lattham na vattasi taha@ te karemi jahé me pdesu padisi” tti. 
tena rattim piya sahasd bhanio “esa goho esa goho” tti. tena ndyam “mama 
mahild vinattha” tti sidhilo rago jdo. sa bhanai: m@ Putta! evam karehi. so 
bhanai: mama latthain na vattasi. bhanai: vattihami. t@ lattham karemi. sa 
vattium Graddha. annayd chahie ceva “esa goho” ti bhanitté “kahim?” ti puttho 
ya chahim damsei. tao se piyd lajjio.”so’vi evam-viho” tti. tise ghana-rago jao. 
so’vi visa-bhio piyde samam jemei. 


54. “esa gohe” tti 2 Ed.. 
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The clever Rohaka 


The city of Ujjayini, in the district of Avanti, there lived a colony of actors. It happe- 
ned that the wife of an actor died. He had a small son. The actor married another 
wife. But she did not take care of the boy’s education and nourishment. The boy 
threatened, “If you do not take care of me, I will treat you in such a manner as will 
make you fall down at my feet.” At night he suddenly exclaimed to his father, “A 
man!” The (father) thought, “My wife has became unfaithful.” His attachment beca- 
me reserved (towards his wife). She rebuked (the boy), “Son, you should not act in 
such a manner.” He replied, “You do not take care of me.” She answered, “I will care 
(for youi).” (The boy,) “Then I will also be friendly.” She set about to care (for him). 
On one occasion, Rohaka exclaimed, pointing at a shadow, “A man, a man, a man!” 
Upon being asked by his father, “Where?”, (the boy) pointed at the shadow. The 
father became ashamed and thought, “That (other man) too was of such a kind.” His 
attachment (towards his wife) grew strong. The (boy), however, ate together with his 
father fearing no more poison (in the food)*>. Once he went together with his father to 
Ujjayini. Father and son left the town after they had looked around there. Later the 
father, having forgotten something, returned (to the city), while (Rohaka waited) near 
the river Sipra and there he drew the complete city in the sand. He drew the city with 
all its quarters, palaces and temples. It was just at this place that the monarch passed 
by. (Rohaka) stopped him (and) said, “Do not step into the midst of the palace.” On 
being asked by the curious monarch, “What you have drawn here?”, (Rohaka) explai- 
ned the complete city with all its quarters, palaces and temples. Being asked by the 

-monarch, “Where do you live?”, (Rohaka) replied, “CL live) in a (colony).” 
Meanwhile his father had come back (and) they returned (home). 


55. For avisambhito Ay.-tika (H) reads visa-bhio “The (boy) ate only together 
with his father, fearing poison (in his food).” Because the stepmother meanwhile 
takes care for Rohaka I can not find any reason what for Rohaka could be afraid to 
get poisoned. Therefore Haribhadra’s reading seems to be erroneous. 
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Av.-cil. 1.544,9-545,4 


annadda pitde samam Ujjenim gato. ditthé nagari. niggata pita putta. pita puno vi 
atigato “kim pi thavitagam vissariyam” ti. so Sippde nadie puline nagarim 
savvam Glihati. tena nagari sacaccara lihiyG. tato raya eti. tena raya vGrito. 
bhanito “ma ra@ula-majjhenam ehi” tti. rannd kotuhallenam pucchito. sacaccara 
savvd kahiya. rann@ bhanito “kahim vasasi” tti? tena bhanitam: amuga-gdame. 
piyd se dgato. te gata.” rdyGe ya eg’iinagdni paiica manti-satani. egam maggati. 


oe ay 


jo ya savwva-ppahdano hojja” tti. tassa parikkhana-nimittam iméani pesati 


sila-mindha-kukkuda-tila-valuya-hatthi agada-vana-sande, 
paramanna-patta-lendaga-khdild pajfica piyaro ya 194] | 


leham visajjeti jatha tujjha gamassa bahim mahilli sild. tie mandavam kareha. te 
ddannG. so dérao Rohao chuhatito. pita se gamena samam acchati. ussitre Ggato. 
so roviti: amhe chuhdiya acchamo. so bhanati: tumam suhito’si. kiha? tena se 
kahiyam. bhanati: visattha acchaha. hettha khanaha khambhe thavetté thova-tho- 
vantena bhiimi kaya. uvalevana-katévatare ranno niveditam. kena katam? 
Rohaenam Bharahaga-ddraenam. | 





Av.-tika (H): 1.415b,10-416a,8 


annaya piyarena samam Ujjenim gao. ditthé nayari. niggayda piyd-puttd. piya se 
puno’vi aigao thaviyagassa kassai. so vi SippG-naie puline Ujjeni-nayarim Glihai. 
tena nayart sacacaréa lihiyd. tao raya ei. raya vario. bhanai: ma raula-gharassa 
majjhenam jahi. tena kouhallena pucchio. sacaccara kahiya. kahim vasasi? 
“game” tti. piyd se Ggao. “rdino ya eg ’iinagdni paiica-manti-saydni. ekkam mag- 
gai. jo ya savva-ppahdano hojja” tti. tassa parikkhana-nimittam tam gaémam 
bhandvei jahé tubbham gadmassa bahiya mahalli sila. tie mandavam kareha. te 
addannd. so darao Rohao chuhdio. piyd se acchai gdmena samam. osiire dgao. 
royai: amhe chuh’diya acchamo. so bhanai: suhio’si. kiha? kahiyam. bhanai: 
visatthd acchaha. hetthao khanaha khambhe ya deha thovam thovam bhiimi kayé. 
tao uvalevana-kaévaydre mandave kae ranno niveiyam. kena kayam? Rekiene 
Bharaha-daraenam. 

es eyassa uppattiya buddhi. evam savvesu joejja. 
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The monarch had 499 ministers and was seeking one more. He thought, “This one 
shall be the foremost of all of all my ministers” He reflected, “It could be this 
(Rohaka).” In order to test him, the monarch ordered (these catchwords) to be sent (to 
Rohaka’s colony): 


941 Rock, ram, cock, sesame, sand, elephant, well, part of the forest, 
boiled rice, leaf, mud, squirrel and five fathers*® 


(and he) ordered this letter to be sent: outside your colony, there is a huge rock where 
you shall establish a banqueting-hall without moving (the rock). The dwellers of the 
colony were in great distress. 

The boy Rohaka became hungry (and returned home). His father stayed together with 
the inhabitants (and) returned at dawn. (Rohaka) said, weeping, “We waited for you 
and were hungry.” (His father) answered, “You are lucky in that you know nothing.” 
(Rohaka) asked why this was so. (His father) told to him about the royal order. 
(Rohaka) said, “Be confident; dig below (the rock) and set up posts there.” In this 
manner the place was slowly dug out and the posts were set in place. When the pla- 
stering was finished and the banqueting-hall was completed, the monarch was infor- 
med, The monarch asked, “Who has done this?” The people informed (him) that it 
was Rohaka, the son of Bharata. 1°” 


56. In Haribhadra’s Av.-tika this stanza is recorded at the beginning of the story. 

57. Av.-tika (M) 1.517a,2-6: so Rohaga-ddrago chuhdito. piyd se gamena 
samam acchai. ussiire dgato. royai: amhe chuhdiya acchamoo. so bhanai: suhito’si. 
tam na ydnasi. tena bhaniyam: kaham? tato kahiyam. bhanai: visattha acchaha. 
hetthdto khana. thambhe ya deha. tato thova-thova-bhiimi khaya. thambha ya antara 
kaya. to uvalevane katévaydre mandave kae ranno niveditam. raind pucchiyam: kena 
ayam? purisehim kahiyam: Rohaena Bharaha-daraena. esa eyassa uppattiya buddhi. 
evam savvesu joejja. | 
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Av.-cil. 1.545,4-545,9 


tato mendhao pesito. esa pakkhena ettio ceva paccappinetawvo. tehim Bharaho 
pucchito, tena vi viriivena samain bandhdvito. javasam dinnam. tam carantassa 
na hayati balan. “viriivam ca pecchantassa bhaena na vaddhati” tti 2 


evan kukkudo adddena samam jujjhdvito. 3 
“tila-samanrtellam ddtavvam” ti tillam=adddena pandmiyam. 4 
valuyde varaddae padihattham deha. 5 


hatthimmi junna-hatthi game chiidho. “hatthi app’duo marihiti” tti appito. 
“mato” tti na niveditavvam. hatthi mato. tehim nivediyam jatha na carati na 
nthdreti na iisasati na nisasati. ranna bhanitam: mato? tehim bhanitam “tubbhe 
bhanaha” tti. 6 


agade Grannao na tirati ekkallato ndégaram agadam deha. 7 
vana-sande puvvavase gato gamo. 8 


paramannam “karisa-unhde pala?unhde ya” tti. 9 





Av.-tika (H): 1.416a,8-b,7 


tao tesim rannd medhao pesio bhaniya ya “esa pakkhena ettio deva 
paccappineyavvo na duvvalayaro navi valigaro” tti. tehim Bharaho pucchio. tena 
viriivena samam bandhdvio javasam dinnam. tam carantassa na hayai balam 
viriivain ca pecchantassa bhaena na vaddhai. 


evan kukkudao adddena samam jujjhavio. 
“tila-samant tellam dayavvam” ti tila addaena maviya. 
valugd-varahao: padicchandam deha. 


hatthimmi junna-hatthi game chiidho. “hattht app’Guo marihiti” ti appio maut- 
tina niveiyavvam “divasa-devasiyd ya se pauttt ddyavva” tti. addne’vi niggaho. 
so mao, te addannd. Bharaha-suya-vayanena niveiyam jahd so ajja hatthi na 
utthei na nistyai na Ghdrei na niharei na iisasai na nisamai evam’ai. rannd 
bhaniyam: kim mao? “tubbhe bhanaha” tti. 

agade drannao Ggantu na tirai négaram deha. 

vana-sande puvvain pasam gao gdmo. 


paramannam “karisaénhde palaVunhde ya” ti. 
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The monarch then ordered a ram to be sent, saying, “This (ram) shall be returned after 
half a month in the same condition, neither lighter nor heavier.” When Rohaka was 
asked, he instructed them to bind the (ram) together with another that was deformed. 
(The ram) was fed with grass because, “Eating (grass, the ram) will not lose its strength, 
(but) seeing the deformed (ram), it will not increase (in weight) because of its fear.” 28 
(Regarding the catchword “cock”:) the monarch then ordered a cock to be sent, 
saying, “This cock has to fight without a second cock.” When Rohaka again was 
asked, he instructed them to let (that cock) fight against its reflected image. 3° 
Regarding the catchword “sesame”:) then the monarch ordered grains of sesame to be 
sent, saying, “Oil of sesame equal in measure to the grains of sesame is to be returned.” 
(Rohaka)-measured well the grains of sesame by means of a mirror. 4 

(Regarding the catchword “sand”:) the monarch sent a messenger to the colony, saying, 
“There is light-coloured sand around you. Therefore send me cords made of sand.” 
Rohaka was asked for his counsel. He said to (the messenger), “Bring hither a model 
and then we shall send (you the cords).” 5! 

(Regarding the catchword “elephant”:) the monarch ordered that an old elephant that | 
was near to death and longing to die should be brought to the colony, saying, “The 
message ‘(The elephant) has died’ is not to be uttered to me. Each day, a report about i 
(the elephant) has to be dispatched to me. If a report should not be dispatched, there i 
shall be punishment.” The (elephant), however, died. The dwellers of the colony were 
in great distress. (They) asked Rohaka, (who) informed (the monarch) in this manner: 
“Your Majesty! Today the elephant neither, stands nor lies, neither eats nor dischar- 
ges, neither inhales nor exhales, etc.” Thereupon the monarch asked whether (the 
elephant) had died? They answered, “It is you that have pronounced this.” 6” 
(Regarding the catchword “well”:) again the monarch sent messengers to them, 
saying, “Inside your colony there is a well that contains delicious water; this well is 
to be sent to me.” Therefore Rohaka was asked for his counsel. He said, “Tell the 
monarch that our well is from the forest, and is not courageous enough to come alone 
without a companion. For this reason, send a well from the city for company. 





58. Av.-tikd (M) 1.517a,6-8: “medha” ti. tato tesim rannd medhago pesito. 
bhaniya:” esa pakkha-mittena kdlena ettio ceva paccappineyavvo, na dubbalataro 
navi baliyataro” tti. tato tehim Rohato pucchito. tena virtivena sama baddhavito. 
javasam dinnam. tam carantassa na hdyai balam. virtivam pecchantassa bhaena na 
vaddhae. 2 

59. Av.-tikad (M).1.517a,8-10: “kukkudo” tti. tato tesim ra@ind kukkudo pesito. 
bhaniyad: esa kukkudo btya-kukkudena vind jujjh@veyavvo. tato puno’vi tehim Rohato 
pucchito. tena adddena sama jujjhavito. 3 

60. Av.-tika (M) 1.517a,10f.: “tila” ti. tato ranna tila pesiya “tila-samam 
tillam dayavvam” ti. Roha(adda)ena maviyd. tellain pi tena dinnam. 4 

61. Av.-tikd (M) 1.517a,11ff.: “valuga” ti. rannd tesim manussa pesiya. tattha 
subbha vdluya atthi. tato valuyd-varahae pesaha. tehim Rohao pucchio. tena 
bhaniyam: padicchande deha jena pesdmo. 5 

62. Av.-tika (M) 1.517a,12-b,2: “hawthi” tti. tato kaivaya-divasdikkame rannda 
tesim junnu hattht app’duo mariu-kdmo pesio. bhaniya ya: mato na niveiyavvo. diva- 
sa-divasiya se pautti kaheyavvd. akahane niggaho. so mato. te gdmellaya addanna. 
Rohao pucchio: tassa vayanena niveditam. jaha: so Deva! ajja hatthi na utthai na 
nistyai na Ghdrei na nthdrai na iisasai na nisasati evam-Gdi. tato rannd bhaniyam: 
kim mao? te bhananti: tujjhe eyam bhanaha. na amhe vayamo. devo bhanai. 6 
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Av.-cil. 1.545,9-546, | 


evam parikkhitinam samédittham: Rohagenam Ggantayvam. tam puna na sukka- 
pakkhe na kanha-pakkhe no rati na diva na chayde na unhenam na chattena na 
agdsenam na pddehim na janenam na panthenam na uppahenam na nhdenam na 
malinenam. pacché angholim kdatiina cakka-majjha-bhitmie padikkamenam egam 
padam katiina cdlani-nimmit’uttim’ango. 10 


anne bhananti: samadu-lattani-padesa-baddhao chdiya-padagenam samjha- 
samayamsi amavasde Ggato. , 


rannG piijito. Gsanne ya se thito. yama-viuddhena rannd saddGvio: sutto? jagga- 
si? bhanati: jaggdmi. so sutto vibuddho utthito. rannd bhanito “jaggasi” tti jaha 
dGnaveha: kim tunhakko acchasi? tena bhaniyam: cintemi. kim cintesi? bhanai: 
asottha-pattanam kim vinto-mahallo udahu chiha@? kiha te cintiyam? bhanai: do 
vi samani. 1] ; 


Av.-tikd (H): 1.416b,7-417a,5 

tao ranna@ evam parikkhifina paccha@ samdittam jaha “ten’eva 
dadraen’Ggantavvam tam puna na sukka-pakkhe na kanha-pakkhe na rdim na 
divase na chayde na unhenam na chattenam na dgdsenam na pdihim na janenam 
na panthenam na uppahenam na nhdGenam na malinenam” ti. tao tassa niveiyam. 
paccha angohalim kdiina cakka-majjha-bhiimie edag’Griidho calani- 
nim?Puttinvango. 10 


anne bhananti: sagada-lattani-paesa-baddhao chdiya-padagenam samjha- 
samayammi amdvasde sandhie Ggao narinda-pasam. 


rannd pitio. Gsanno ya so thio. padhama-jama-vibuddhena ya rannd sadddvio 
bhanio ya: sutto? jaggasi? bhanai: Sami! jaggdmi. kim cintesi? bhanai “asotta- 
pattanam kim dando mahallo uyéhu se siha” tti? rannd cintiyam: sdhu. evam 
paccha pucchio bhanai: do vi saméini. 1] 
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The (monarch’s) men were dumbfounded. The monarch was informed. He asked, 
“Who gave this reply?” “Rohaka, the son of Bharata.” 7° 

(Regarding the catchword “part of the forest’:) again (the monarch) ordered his men 
to send these words to them: “In the eastern part of the colony there is a section of 
forest that is to be moved to the western part.” Rohaka was asked for his advice. 
According to his instructions, they moved the colony to the region lying east of the 
forest well. The people informed the monarch as follows: “The section of the forest 
has been moved in the western part.” “How is this possible?” “The colony has been 
moved to the eastern part.” 8 

(Regarding the catchword “boiled rice”:) again the monarch sent messengers, saying, 
“Milk rice is to be prepared without fire.” Rohaka was asked for his counsel. 
According to his instructions, they prepared (the milk rice) using the heat of cow 
dung, 9° 

As (the monarch) had tested (Rohaka) in this way, he thereafter gave the order: “This 
boy is to come here, but neither during the bright nor during the dark half of the 
month, neither.in the night-time nor in the daytime, neither in the shadow nor in the 
sun, neither with cover protecting his head, nor through the air, nor on foot, nor on a 
cart, neither along the path nor beside it, neither washed clean nor dirty.” Then 
Rohaka was informed. Thereupon he cleaned the front of his body only, put one foot 
on the axle-tree that forms the middle of the wheel, riding on a ram (and) wearing a 
sieve on his head. 10 So 

Other traditions report: joined to the short part of the axle-tree, covered with 
woven clothes, he arrived during dusk of the night of the new moon, just as the one 
half of the month was changing into the next. 


63. Av.-tika (M) 1.517b,2-5: “agada” Iti. tato punar avi ranna tesim maniisa 
pesiyd. bhaniya: jaha tujjhan gdme ativa Gsdya-nijjodago kiivo atthi. so pesiyavvo. 
alo Rotido puccitio. ten riya ty preter: sor aHHO: 
na tirai sah@yam-antarena egdgi dgantuin. tato ndgaragain kitvam pesaha jena tena 
samam jédi. manussaé tunhikka thiya. ranno niveiyam. pucchiyam kenéyam-uttaram 
kayam? “Bharaha-puttenam Rohagenam” ti. 7 

64. Av.-tika (M) 1.517b,5-7: “vana-sanda” tti, tato punar avi purisd pesiyd. 
bhaniya ya: jaha gamassa puvva-disd-bhdge vana-sando atthi. so pacchima-disd- 
bhéige kayavvo. te addannd. Rohago pucchito. tav-vayanena gamo vana-sandassa 
puvva-pasam gato. purisehim ranno niveiyam tam: kato pacchima-disi-bhdge vana- 
sando. kahaim? gamo puvva-pasain gato. 8 

65. Av.-tika (M) 1.517b,8ff.: “payaso” tti: punar avi rannad manusd pesiyd. 
aggim vind paramannam nipphddetavvan. Rohago pucchito. tav-vayanena karisa- 
unhde nipphdiyam. 9 
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Av.-cii. 1.546, 1-7 


bie jame chdliyd-lindiydo. vatenam. tatie khadaila jatttya pandaraga tattiya 

3 kdlaga. jattiyam pucchain tattiyam sariram pi G@yamenam. cauttha-jame saddavio 
vaiyam na deti. tena kantiyGe pacchinno ufthito. bhanati: kim jaggasi suyasi? 
bhanati: jaggami. kim karesi? cintemi. kim cintesi? katihim si jato? to katihi? 

6 tena bhaniyam: paiicahim. kena kena? rannd Vesamanenam candélenam 
rayaenant vifichienam. tena maya pucchita. nibbandhe kahitam. so pucéhati 
“kiha te nadyam” ti? so bhanati “yena yatha nydyena rajjam palayasi tena najjasi 

9 rayaputto” tti. “Vesamano danenam. rosenam candalenam. savvassa haranenam 
rayayo puna. jena mamam ucchumpase tena vifichito” tti. tuttho raya. savvesim 
uvarim thavito bhoga ya se dinna. 








12 Av.-tika (H): 1.417a,5-417b,3 


evam biya-jame chagaliyao lendiydo vdena. tatie khddahillae jattiya pandara-reha 
- tattiya kdlagd. jattiyam: puecham taddaha-mittant sartram. cautthe jame saddavio 
15 vayain na dei. tena kambiyde chikko utthio. raya bhanai: jaggasi suyasi? bhanai: 
Jaggdmi. kin karesi? cintemi. kim? kaihim si jao. kaihim? paiicahi. kena kena? 
rand Vesamanenam candélenam rayaenam vicchuenam. méayde nibandhane puc- 
18 chie kahiyain. so pucchio bhanai “yatha nyayena rajyam palayasi to najjasi jaha 
rayaputto” tti. “Vesamano ddnenamm. rosenam canddlo. savva-ssaharanenam 
rayao. jam ca visattha-suttam pi kambiyde ulthavesi tena vicchuo” tti. tuttho raya. 
21 savvesim uvarim thavio. bhoga ya se dinnd. 
eyassa “uppattiya buddhi” tti. 


The ae received him with honours. (Rohaka) remained in the vicinity (of the 
monarch). 

During the first night watch, he was awoken by the monarch, who called his name 
and said (to Rohaka), “Are you sleeping? Are you awake?” (Rohaka) answered, 
“Majesty! | am awake.” “What are you thinking? (Rohaka) answered, “Whether the 
stalk or the spike (of the leaves) of the ASoka-tree is longer.” Later, when asked about 
this, (Rohaka) said, “Both of them are the same in length.” 11% 

During the second night watch, the monarch was awoken again by the call of the 
night watchman‘. (Again) he asked Rohaka, “Are you sleeping? Are you awake?” 
(Rohaka) answered, “Majesty! I am awake.” He had, however, been asleep before 
and was awoken (by the monarch’s words). He rose. The monarch addressed him, 
saying, “You are awake. Then tell me for what reason are you so silent?” “I am 
thinking.” “What are you thinking about?” (Rohaka) answered, “For what reason is 
the excrement of goats round in shape? The monarch thought, “Well, this reflection is 
right.” Later on, when asked for the reason, (Rohaka) said, pes It is the 
Samvartaka-wind, which comes into existence inside the stomach of the goats and 
which causes the excrement to be round in shape.” Then he fell asleep. 12 

Also, during the third night watch, when asked, “What are you thinking?”, (Rohaka) 
said, “Is the colour of a squirrel white? Is it black? Is the tail longer than the body?” 


66. In Av.-tika (M) the conversations that took place during the first and second 
night watch are interchanged. 

67. Av.-tiki (M) 1.518a,2: biiya-jame’vi jama-saddena raya vibuddho. 

68. Av.-tika (M) 1.517b,13-518a,2: jama-vibuddhena rannd saddavito, bhanito 
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The monarch considered, thinking “This reflection too is right.” Later on, when asked 
about this, (Rohaka) said, “(The squirrel) is both white and black; the tail and body 
are of the same length.” 13° 
During the fourth night watch, (the monarch) called (Rohaka) by his name. (Rohaka) 
said nothing. Then pricked by the monarch with a thorn, (Rohaka) jumped up and 
was asked, “Are you sleeping? Are you awake?” (Rohaka) answered, “I am awake”. 
“What are you doing?” “I am thinking.” “What you are thinking?” (Rohaka) replied, 
“By how many (fathers) were you procreated?” The monarch insisted, saying, “Tell 
me!” (Rohaka) continued, saying, “By five.” “Which five?” (Rohaka) said, “By the 
monarch, Kubera, a Candala, a washerman and by a scorpion.” Then the monarch 
jumped up and, reflecting upon the manner of his procreation, he went to the chamber 
of (his) mother. He fell down before her feet (and) asked (her), “How many procrea- 
ted-me?”. His mother answered, “Only your father alone.” Then, after he had insisted 
further, she told him, “The monarch is your real father. During that day when I had 
been prepared for sleeping (together with him), I went to honour the god Kubera. 
Seeing the decorated Kubera, | fell in love with him. Afterwards, on my way home, | 
noticed a Candila whom I desired also, and then a washerman whom | also desired. 
Having returned home, with my hand | touched a scorpion, which produced a drop of 
ardour caused by this special festival day. Again my attachment was aroused towards 
him too. Now, if (just) because of (my) attachment (towards them) they shall be your 
fathers, then shall it be so. Different is the case regarding your father, namely the 
monarch.” Then he bowed before (his) mother (and) returned to his palace. Secretly, 
he asked Rohaka, “How did you find out that I was procreated by five?” (Rohaka) 
answered, “As you rule the kingdom according to the rules, I recognised that you are 
the son of a monarch; on account of your wealth, I recognised Kubera; (your) anger 
indicates the Candala; by the collection of all the property of others, the washerman,; 
(and) because you pricked me with a thorn although | had fallen peacefully asleep, | 
’ recognised that you were procreated by a scorpion.” 14” 
The monarch was satisfied. He gave (Rohaka) the position as his counsellor, as the 
foremost of all (his ministers), and conferred property on him. 
Thus the spontaneous cognition (of Rohaka). 


ya: sutto jaggasi? bhanai: Deva! jaggdmi. kim cintesi? bhanai: chagaliya-lindito kaham 
vattulito bhavanti? rannd cintiyam: sahu evam vimarisiyam. paccha pucchito bhanati: 
Deva! tasim udara-majjhe sambhavato samvattaga-vato atthi tena vattulito jayante. 

69. Av.-tika (M) 1.518a,3-6: evam taiya-jame pucchito: kim cintesi? bhanai: 
khadahilde kattiya pandura reha@? kittiya kdlaga@? kim mahallam puccham? uyahu 
sariram? rannda cintiyam: sahu eyam pi cintiyam, paccha pucchito bhanai: jattiya 
pandardé tattiya kdlagd, jattiyam puccham taddaham sariram. 

70. Av.-tika (M) 1.518a,6-519a,2: cautthe jame saddavito vayam na die. tato 





paiicahim. kena kena? bhanai: rannaé 1 Vesamanena 2 canddlena 3 rayagena 4 vicchu- 
gena 5. tato raya nibbandhe kae sahai: raya tava tava piyd ceva. jammi dine riunhaya 
aham samvuttd tammi Vesamana-jakkham pitium gaya. Vesamane alamkiya-vibhiisie 
ditthe tass*uvariin me anurégo jato. tato gharam aintie mae antarale candalo dittho., 
so’vi ahilasito, tato rajago. so’vi dsamsito. dharam Ggayde kanikkamato vicchuo tisava- 
visesa-nimmitiam kato. hatthena phamsito. tato tassa vi uvari me anurdgo jato. evan 
jai anurdga-mettena te piyaro bhavanti tato havanti. annaha raya ceva tava piya. tato 
mdyam panamiiina sabhavanam dgato. Rohagam egante pucchati “kaha janasi 
jaha@ham paiicahim jato mi” tti? so bhanati “yathd nydyam pratipalayanto najjasi jaha 
rdyaputto” ti. “Vesamano dénenam. candalo rosenaim. rayago savvassa-haranenam. 
jam ca visattha-suttam pi kambiyde cunkasi tena najjast: vifichuena jato si” ti. 
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oe buddhi (Canakka) Av.-ci., 1.563,1-566,2 = Av.-tika (H), 1.433a,4- 
435b, 


Av.-cii. 1.563, 1-9 


Golla-visae Caniya-ggamo. tattha Canio mahano. so ya savao. tassa ghare 
sadhit thitd. putto se jato saha dadhadhim. tena s@dhiina pdesu p&dio. tehim 
bhanitam “raya hohiti” tti. tena cintiyam “ma dogeatim jdissai” tti danta 


‘ghattha. puno vi-ayariyanam kahitam. téhim bhanitain “kint kajjani? éttahe vi 


bimb’antarito bhavissati” tti. ummukka-bala-bhdvena coddasa vijja-thandni dga- 
miydni. so vi sdvao samtuttho. ego bhadda-mahando Gniya bhajja se. annada 
kamhi kotue bhajja se mati-gharam gata. 

keti bhananti: bhati-vivahe gata. 

tise ya bhaini annesim khaddh’Gdaniyanam dinnelliydo. ta alamkita-bhiisitdo 
dgatdo. savvo parijano tahim samam lavati. sé egante acchati. tise addhiti jatd. 
gharam gata. addhiti-laddha acchati. nibbandhe sittham. tena cintiyam: Nando 
PGdaliputte deti. tattha vaccdmi. gato kattiya-punnimde. puvva-nnatthe Gsane 
padhame nivittho. tam ca tassa salli-yatassa” rdaulassa sata thavijjati. siddhaput- 
to ya Nandena samam tattha dgato bhanati: esa bambhano Nanda-vamsassa 
chayam akkamiiina thito. dasie bhanito “Bhagavam! bitie Gsane nivesahi” tti. 








Av.-tika (H): 1.433a,4-433b,5 


Golla-visae Canaya-ggdmo. tattha ya Canage mahano. so ya séivao. tassa ghare 
sahil thiyG. putto se jao saha dadhahim. sahiina paéesu padio kahiyam ca “raya 
bhavissai” tti. “m@ duggaim jdissai” tti dant ghattha. puno’vi ayariyanam 
kahiyam. bhanai: kim kajjau? ettéhe bimb’antario bhavissai. ummukka-béla- 
bhavena coddasa vijja-tthandni Ggamiyani. so ya sdivao samtuttho. egdo bhadda- 
méhana-kuldo bhajja se dniya. annayaé kamhim vi koute mai-gharam bhajja se 
gaya. 

kei bhananti: bhdi-vivahe gaya. 


tise ya bhaginto annesim khaddh’Gddniyadnam dinnelliydo. tao alamkiya- 
vihiisiyado Ggaydo. savvo’vi pariyano tahim samam samlavaeti. sa egante acchai. 
addhit jaya. gharam GgayG. sasoga. nibbandhe sittham. tena cintiyam: Nando 
Padaliputte dei. tattha vaccami. tao kattiya-punnimde puvva-nnatthe dsane 
padhame nisanno. tam ca tassa salli-patiyassa saya thavijjai. siddhaputto ya 


‘Nandena samam tattha Ggao bhanai: esa bambhano Nanda-vamsassa chayam 


33 


akkamiiina thio. bhanio dasie: Bhagavam! bitie Gsane nivesahi. 


71. salli-° Ed. 
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Canakya 


In the village of Canaka, in the district of Golla, there (lived) the Brahmin Canika, a 
follower of the Jain creed. Some ascetics were staying in his house (when) his son 
was born with teeth. The (child) was dropped by (Canika) to the feet of these ascetics. 
The ascetics said, “He will be a monarch.” (Canika, more interested in religious than 
worldly affairs, and afraid that his son as monarch would come into conflict with the 
Jain law of ahimsa,) thought, “He shall never fall into a lower existence” (and) filed 
his teeth. Again the Jain teacher was informed. He said, ‘What is the use of this? 
Now he will become a monarch without an image.” As he grew up, (Canakya) beca- 
me learned in-all fourteen sciences. He likewise was a-contented follower of the Jain 
creed. His wife had been born into the family of a wealthy Brahmin. In the course of 
time (her parents) died. Once his wife for some reason visited her mother’s house. 
Other traditions report: she went there to attend the marriage of her brother. 

Her sisters already were married to various wealthy (men). Those (sisters) came in 
with ornaments. All neighbours spoke with them. She (however) stayed apart in a 
corner. She did not feel well there (and returned home). Asked by Canika, she gave 
him no explanation. After he insisted, she explained to him (the reason for her bad 
mood). (Canika) thought, “Narida in Pataliputra is generous. I will go there.” He went 
on the day of full moon in the month of Kartika. (Once he had arrived there,) he sat 
down on the first seat at the front, although this (seat) was usually reserved for the 
governor, the ruler of the settlement. Then Nanda arrived there together with a 
Siddhaputra (and) said, “This Brahmin, although he stepped in the shadow of Nanda, 
he does not move.” A female slave spoke (to Canika): “Sir, please sit down on the 
second seat.” “You are welcome,” 
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Av.-ci. 1.563,9-564, | 


“astv” itt bitie sane kundiyam thaveti. evam tatie dandagam. cautthe 
ganettiyam. paficame jannévaiyam. “dhittho” ti nicchiidho. pado padhamo 
ukkhitto bhanati ya: 


koSena bhrtyais-ca nibaddha-milam, 

putrais$-ca mitrais-ca_vivrddha-sakham 

utpatya Nandam parivartayadmi, 

hathdd drumam vayur ivégra-vegah I7 | 


niggato, purisam maggati sutam ca nenam “bimb’antarito raya hohami” tti. 
Nandassa mora-posaga. tesim gamam gato parivvaya-lingenam. tesim ca maha- 
tarassa dhitde canda-ptyane dohalo jato. so samudénento gato. tani tam puc- 
chanti. jadi imam mamam daéragam deha to nam pdemi candam. padisunenti. 
pada-mandavo kato. tad-divasain punnimd majjhe chiddam majjh’amham gate 
cande savva-rasaliihim davvehim samjoetté Gsanne thalam bharitam katam. 
saddavita pekkhati piyate ya. uvari puriso ucchadeti. avanite putto jato. 
samnvaddhati. imo’vi dhdtu-bildni maggati. 








Av.-tika (H): 1.433b,5-434a,3 


atthu bitie Gsane kundiyam thavei. evam tatie dandayam. cautthe ganittiyam. paii- 
came jannévaiyam. “dhittho” tti nicchitdho. pao ukkhitto. annaya ya bhanai: 


kogena bhrtyais-ca nibaddha-milam. 

putrai§-ca mitrais-ca vivrddha-sakham 

utpdtya Nandam parivartayami. 
mahd-drumam vdyur ivédgra-vegah 17 | 


niggao. maggai purisam suyam ca’nena “bimb’antario rao hohami” tti. 
Nandassa mora-posaga. tesim gdmam gao parivvdyaga-lingenam. tesim ca 
mahattara-dhityde canda-piyane dohalo. so samuddninto gao. pucchanti. so 
bhanai: jai imam me daragam deha to nam paemi candam. padisunenti. pada- 
mandave kae tad-divasam punnima majjhe chiddam kayam. majjha-gae cande 
savva-rasalithim davvehiin samjoetta duddhassa thalam bhariyam. saddaviya 
pecchai pibai ya. uvarim puriso acchddei. avanie jao putto. Candagutto se 
naémam kayam. so’vi tava samvaddhai Canakko ya dhau-bilani maggai. 
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(Canika) replied and he put a bow! on the second seat, a walking-stick on the third, a 
rosary on the fourth (and) a Brahmanic cord on the fifth. Afterwards on account of 
his insolence, he was removed. Thereupon he became angry (and) recited a vow”: 


I will destroy Nanda like a terrible blowing wind (destroys) a huge tree, 
while I remove (his) roots that depend upon his treasury and soldiers as 
well as the growing branches that are his sons and allies”. 


Thereupon he left (the town). Remembering (the words) “I will become a monarch 
without an image”, he looked for the right man to help him fulfil his vow. Equipped 
with the utensils of a monk, he went to the village of peacock-tamers, who were 
Nanda’s men. At that time, the daughter of the village-chief had a longing to drink 
the moon. (Canakya) begged for alms. The (daughter’s family) asked him (to help 
satisfy the daughter’s longing). He answered, “If you give the (new-born) boy to me, 
I shall let her drink the moon.” They agreed. A tent was set up. It was the day of the 
full moon. A hole was cut in the middle (of the tent roof). As the moon passed the 
middle, a bowl was filled with milk flavoured by different ingredients. They called 
for (the daughter). She saw the moon in the middle of the bowl. Addressed with the 
words, “Drink!”, she drank (the moon as it shone through the hole in the tent into the 
bowl, appearing like the moon itself). Above (the tent) someone closed (the hole). 
After her longing had been satisfied in this way, the usual time passed until a child 
was born. He was called Candragupta. As he was growing up, Canakya went seeking 
mineral mines (to acquire wealth with which to hire soldiers). The boy Candragupta, 
however, played with other boys, acting out the clever behaviour of a monarch. (Now 
continues the verbal discussion:) Canakya returned and observed (the boys). 
(Candragupta) was acting the monarch and behaving in a befitting manner; some of 
the other children were acting as advisers and allies and others acted as foot-soldiers. 
During this game (Candragupta) always delegated command to those who were best 
suited etc.. 

At that time Canakya said, “Give something to me.” (Candragupta) answered, “Take 
the cows with you.” Canakya (asked): “Will no one slay me?” (Candragupta replied,) 
“The (treasures) of earth are destined for the benefit of heroes.” At this, (Canakya) 
realised, 


72. Av.-tikd (M) 1.530b,13: tato kuvito. painnd-purassarain padhati. Sanskrit- 
chaya: padah (pratijiia) utksiptah (manasi sthapita). 

73. JAIN (supra n. 3), p. 453, interprets this passage as if it were Canakya who 
has been insulted by the Nanda king and appears therefore erroneous. 
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Av.-cil. 1.564,5-565, | 


so ya déraehim samam ramati rdya-niti. vibhasd. Canakko ya padiei. pecchati. 
tena vimaggito. amha vi dijjatu. bhanati: gavio lahehi. ma mdrejja koti. bhanati: 
vira-bhojja puhavi. ndtam jatha vinndnam se atthi. to “kassa” ti daraehim kahi- 
tam: parivayaga-putto esa. aham parivvdo. jamu jé te réyanam karemi. caliyé. 
logo milito. Pddaliputtam rohitam. Nandenam bhaggo parivvayago. dsehim 
putthito laggo. Candagutto™ ya pauima-sare nibuddo. imo upasprSati. sannde 
bhanati “boliya” tti. uttinnd ndsanti. 


anne bhananti: Candaguttam™ paumini-sande chubhitta rayao jato. paccha 
egena jacca-kisoraga-gatena Gsa-vdrena pucchito: esa pauma-sare pavittho. 
tato tena dittho. tato ghodago Canakkassa allivio. tatth’eva khaggain mukkam. 
Jjale pavesana-tthayde kaficuyam muyati tava khaggena duh@-kato. Candagutto 
vahitta caddvito. palaya. pucchito “tam velam kim tume cintitam?” ti. bhanati 
“dhruvam etam eva sobhanam ajjo ceva janatti” tti. ndto “jogo na esa 
viparinamati” tti. 


paccha chuhdio. Canakko tam thdvetté atigato bibheti “ma ettham najjejjamo” 
tti. mahanassa bahim niggayassa pottam phdalitam. dadhi-karambam gahéya 
gato. jimito. 


Av.-tika (H): 1.434a,8-435a,2 


so ya daragehim samam ramai raya-nite. vibhdsG. Canakko padiei. pecchai. tena 
vi maggio: amha vi dijjau. bhanai: gavio laehi. m@ marejja kot. bhanai: vira- 
bhojjd puhavi. natam jaha vinnaénam pi se atthi. pucchio “kassa” tti? ddraehim 
kahiyam: parivvadyaga-putto eso. aham so parivvdyago. jamu jd te réyanam kare- 
mi. paldo. logo milio. Pddaliputtam rohiyam. Nandena bhaggo parivvdyago. 
dsehim pitthio laggo. Candagutto pauma-sare nibbudo. imo upasprSsati. sannde 
bhanai “volino” tti. 


anne bhananti: Candaguttam paumini-sare chubhitté rayao jao. paccha 
egena jacca-valhika-kisora-gaena Gsa-varena pucchio bhanai: esa pauma-sare 
nivittho. tao Gsa-vdrena dittho. tao’nena ghodago Canakkassa allito, khaggam 
mukkam. java nigudium jaloyaran’atthayde kaficugam milla tava’nena khaggam 
ghettiina duhd-kao. paccha Candagutto hakkdriya caddvio. puno paldyd. 
pucchio’nena Candagutto: jam velam tamsi sittho tam velam kim tume cin- 
tiyam? tena bhaniyam “dhuvam evam eva sohanam bhavai. ajjo ceva janai” ti. 
tao’nena cintiyam “jogo esa na viparinamai” tti. 


paccha rersnirae chuhdio. Canakko tam thavetta bhattassa eee bihei ya ma 


gahdya gao. jimio pdarae! 


74. Candautt® Ed.. 
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“He also possesses wisdom,” and he asked him, “Whose child are you?” The boys 
answered, “He is the son of a monk.” “I am that monk,” he replied. To Candragupta 
he said,”Let us go. For you, I shall acquire a kingdom.” They went away. Ordinary , 
people were hired. (Then) they marched against Pataliputra. Nanda defeated (the 
hostile army of Canakya and Candragupta). The monk (Canakya) fled. Horsemen 
pursued him. Candragupta, however, hid in a lotus pond. There (Canakya) carried out 
a ritual washing (to deceive his pursuers). He signalled to (Candragupta), “They have 
now passed”, (Then) they climbed out (of the pond) and continued their escape. 
Other traditions report: Canakya pushed Candragupta into a lotus pond. He (him- 
self pretended to be) a washerman. One (of the pursuers) riding a thoroughbred 
Valhika-horse asked (Canakya): ‘Where is Candragupta?” Canakya replied, “Look, 
Candragupta has climbed into the lotus pond.” The horseman went to look. Then this 
(horseman) handed over (his) horse to Canakya (and) took off his sword. While 
bowing down to take off his armour so that he could step into the water, (Canakya) 
seized the sword (and) divided him in twain. Then he held out (his hand) for 
. Candragupta (and) pulled him out of the pond. As they were continuing their escape, 
(Canakya) asked Candragupta, “What did you think at that moment when I betrayed 
you?” The latter answered, “Certainly it is the best, a noble one knows what to do (in i 
such a situation).” At this, (Canakye) knew, “Because he did not deduce in a different 
way, he is truly the right one .’ | 
(Cainakya) however, (disguised as the) Tridandin- ascetic said, “Do not keep her back: 
your dynasty will last for nine generations.” They entered (the town). The kingdom 
was divided into two parts. (In the palace) there lived a girl whom Nanda had fed on 
poison. Parvataka fell in love with her (and) she became his consort. At the (wed- 
ding-ceremony) the poison penetrated (into Parvataka’s skin) as (he touched her) 
during the ritual processing around the sacred fire. As he was dying, he said, “Friend, 
my end is near.” Candragupta decided, “I will stop the poison.” Canakya, however, 
raised one eyebrow and restrained (Candragupta from helping the dying Parvataka). 
(Parvataka) died. (Now) both parts of the kingdom became his dominion, 
Later on, Candragupta became hungry. Canakya left him behind and went to find 
some food, but was (always) afraid of being recognised. Outside (a village) he saw 
the bloated belly of a Brahmin, who had just come out (of that village). (Canakya) 
______-asked him, “Where can | get food?” “At such and such a place I just now ate rice grits 
(and) then I left.” Thereupon, (Canakya) ripped open the Brahmin’s belly with a dig- 
ger, extracted the rice grits (and) returned. The boy (Candragupta) ate the rice grits. 
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Av.-cil. 1.564,10-565,3 


annattha game rattim samudduanti. theriya putta-bhandanam vilevitam deti 
unham. ekkena majjhe hattho chiidho. daddho rovati. tae ya bhannati: Canakka- 
mangalo’si. pucchiyam. bhanati: padsani padhamam gheppanti. gata Himavanta- 
kiidam. pavvaio raya. tena samamm mittayd jata. bhanati: samam samena vibhaya- 
mo rajjam:-otaventanam-egattha-nagaram-na-padati-pavittho-tidandt. vatthiini 
joeti. IndakumGriy4o. tasim tanaena na padati. matde ninavitdo. paditam 
nagaram. Padaliputtam rohitam. Nando dhamma-duvadram maggati. egena 
rahena jam tasasi tam ninehi. do bhajjato ega kannd davvain ca nineti. kanna 
Candaguttam” paloeti. bhanita “jahi” tti. tae vilaggantie Candaguttassa rahe 
nava araga bhaggd. tidandi bhanati “ma varehi nava purisa-jugdni tujjham 
vamso hohiti” tti. atigata. do bhagd katd. ega kannaga visa-bhaviya. tattha 
Pavvatagassa icchd. sG tassa dinna. aggi-pariyaiicane visa-parigato maritum 
araddho. bhanati: Vayamsaga! marijjati. Candagutto “rumbhami” tti vavasito. 
Canakkena bhigudi niyatto. do rajjdni tassa jatani. : 





Av.-tika (H): 1.434b,5-435a,5 


anayd annattha game. rattim samuydnei. therie puttaga-bhandanam vilevt vattiya. 
ekkena majjhe hattho chiidho. daddho rovai. tie bhannai: Canakka-mangalayam 
pucchiyam. bhanai: pasdni padhamam gheppanti. gad Himavanta-kitdam. pav- 
vaio rayd. tena samam mittaya jaya. bhanai: samam samena vibhajamo rajjam. 
upaventanam egattha nayaram na padai. pavittho tidandi. vatthini joei. 
IndakumariyGo ditthdo. tdsim tanaena na padai. madyde nindviydo, padiyam 
nayaram. Padaliputtam rohiyam. Nando dhamma-varam maggai. egena rahena 
jam tarasi tam ninahi. do bhajjdo ega kannd davvam ca ninei. kannad 
Candaguttam paloei. bhaniya “jahi” tti. tahe vilaggantie Candagutta-rahe nava 
araga bhagegd. tidandi bhanai “ma varehi. nava-purisa-jugdni tujjha vamso 
hohi” tti. aiyao. do-bhagi-kayam rajjam. eg@ kannaga visa-bhaviy4. tattha 
Pavvayagassa iccha jaya. sd tassa dinna. aggi-pariyaficane visa-parigao marium 
Graddho bhanai: Vayamsa! marijjai. Candagutto “rumbhami” tti vavasio. 
Canakkena bhiudi kaya niyatto. dovi rajjani tassa jayani. 


75. Vice supra n. 74. 
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Once in another village, he was begging for alms at nighttime. An old woman had 
just prepared rice-soup for her children. One of them brought his handt into the midd- 


le of (the soup), was scalded (and) cried. She, however, said, “You are a fool like | 


Canakya, first reaching out into the middle (of the rice-soup). First of all the outer 
parts must be taken”®, 

He went up into the Himavatkiita mountains, where Parvataka reigned. A friendship 
arose between them. (Canakya) said, “When we have defeated Nanda, we shall divide 
the kingdom into equal parts.” Plundering they marched somewhere against the city. 
They could not capture (that town)’’. Canakya entered (the town belonging to Nanda 
disguised) as a Tridandin ascetic and looked at the buildings. There he saw-a-temple 
consecrated to Indra’s daughters (recognised as the tutelary goddesses of the town). 
Because of the power that they exercised, the town could not be captured. By means 
of a trick, he ordered (the statues of Indra’s daughters) to be moved outside the town, 
whereupon the town was captured. They went (and) marched against Pataliputra. 
Nanda demanded (the right to) retreat in accordance with custom. Canakya said, 
“Bring out whatever you can load onto a cart.” (Nanda) brought two woman, a girl 
(and some) property with him. The girl looked at Candragupta. (Nanda) addressed 
her, saying, “Go.” Then, as she climbed onto Candragupta’s cart, nine spokes of the 

wheel broke apart. Candragupta kept her back. 


76. Because Canakya started his first attack against Nanda at the centre of the 
latters kingdom. 

77. Av.-tika (M) 1.531b,6ff.: Nandam oyavittd samam samena rajjam vibhaja- 
mo. caliyG. desam liidantd enti. 
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Av.-cii. 1.565,3-10 


Nanda-maniisa ya corigde jivanti. so cora-ggdhain magegati. tidandt bahiriyae 
NaladG@mam muinga-maragam datthum Ggato. rannd saddGvito. dinnam 
Grakkham. visattha kata, bhatta-déne sakudumba mariyd. 


aGnde: vamsihi ambaga parikkhittd. viparite kate ruttho. palivito savva-gdmo. 
“tehi ya gamellatéhiin tassa kappadiy’attane bhattam na dinnam’” ti kauni. kosa- 
nimittam parinadmita buddhi. jittam ramati kiida-pdsaehim. sovannam 
thdlam din@ra-bharitam jo jinati tassa. aham jinGmi ekko dayavvo. aticiranti 


annam uvayam cinteti. ndgaranam bhattam deti. majja-panam ca dinnam. 
mattesu panaccito bhanati gdyanto: 

do majjha dhatu-rattdo kaficana-kundiya tidandam ca 

rdyd me vasa-vatti. ettha vi t@ me holam vaehi I7 1 


anno asahamdno bhanati: 


gaya-poyagassa (bhaddassa mantharagaie u) 
joyana-sahassam 
pade pade sata-sahassa. — ettha vi ta me holam vdehi 12 | 





Av.-tika (H): 1.435a,5-435b,2 


Nanda-manusG coriyde jivanti. cora-ggadham maggai. tidandi bahiriyde 
Naladémam muifiga-marane datthun Ggao, rannd saddavio. Grakkham dinnam. 
visattha kaya. bhatta-da@nena sakudumba mdriyd. Gude: vamsihim ambaga 
parikkhitta. vivarie ruttho. palivio savvo gamo. tehim gdamillaehimn kappadiyatte 
bhattam na dinnam” ti kdum. kosa-nimittam pa@rind@miyd buddhi: 
jiyam ramai kiida-pasaehim. sovannam thalam dindranam bhariyam jo jinai 
tassa eyam. aham jinami ego dindro dayavvo. aiciranti annam uvayam cintei. 
ndgarana bhattam dei majja-paénam ca. mattesu panaccio. bhanai: do majjha 
dhdu-ratté kaficana-kundiya tidandam ca raya vi ya vasa-vatti ettha vi ta me 
holam vdehim. anno asahamano bhanati: gaya-poyayassa mattassa uppaiyassa 
joana-sahassam pae pae saya-sahassam ettha vi ta me holam vadehim. 
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Nanda’s adherents (were living in hiding) and committing robberies. 
Therefore Canakya demanded that the thieves be seized. On one occasion, he 
went into the outer districts (of the town). There the son of Naladima had 
been bitten by ants and was crying. Naladama hurried there (and) noticed the 
ant-heap. Making a fire, he smoked out (the ant-heap) and destroyed it com- 
pletely. Canakya observed him’*. He informed the monarch. The monarch 
ordered him to be called in (and) he employed him as a police officer. The 
thieves admitted him into their confidence. Once (Naladama) gained their 
confidence by entertaining them, (whereupon he) killed them all, together 
with-their families. 

In a certain village the Tridandin-ascetic (Canakya) received no alms. There 
an order (which could be understand in two ways) was issued, namely to 
plant mango-trees around bamboo”. The (villagers) executed (this order) in 
the reverse manner: bamboo was planted around the mango-trees. At this, 
(Canakya) became angry (and) the village was burnt to the ground. 

Then he thought about another trick. He invited the nobles of the town for a 
meal. Intoxicating drinks were offered. When they became drunk, (Canakya) 
sang®: 


1 Two (garments) dyed by red minerals I possess, a golden 
water pot and a Tridanda(-stick); the monarch himself 
conforms to my disposals; but now let speak my friend 


After he has spoken like this, another one was eager to speak: 


2 On the foot-prints of a young elephant in heat running one 
hundred thousand of Yojanas (J will put) one hundred 
thousand (Dinars); but now let speak my friend 


78. By means of this observation Canakya found out a plan for demolish the 
robbers. 

79. According to the Prakrit words vamsihi ambagd parikkhitta both ways are 
possible: Planting bamboo around mango-trees or the reverse way. 

80. For the metrical constitution of the following stanzas compare METTE (1983, 
supra n. 9), p. 138ff.. 
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anno bhannati: 


Av.-cil. 1.565,10-566,2 
anno asahamdno bhanati: 


tila-ddhagassa vuttassa nipphannassa bahu-saitassa 
tile tile sata*! -sG@hassam. ettha vi ta me holam vdehi 13 | 


nava-pdusammi punnde giri-naiyde ya siggha-vegde 


egdha-mahita-mettenam nava-nitena palim bandhami 141 
jaccana vara-kisoradnam tad-divasam tu jaya-mettdnam 
kesehim nabham chaémi. ettha vi ta me holam vaehi 15 | 
do majjha atthi ratanani sdli-pasili ya gaddabhiyd ya 
chinnd chinnd vi rithanti. ettha vi t@ me holam vaéehi 16 | 


seta-sukkillo nicca-sugandho  bhajja anuvvaya n’atthi pavaso 
nirino ya du-pajicasato ya. ettha vi ta me holam vaehi I7 | 


evam ndiinam rayandim maggiiinam gottdgarani sdlinam bhariyani rayandim 
gaddabhiy’adini pucchito chinnani chinnani jayanti. GsG ega-divasa-jataé mag- 
gitd. ega-divasiyam nava-nitam maggitam. esa parindimita Canakkassa buddhi. 





Av.-tikd (H): 1.435b,2-9 


anno bhanai: tila-Gdhayassa vuttassa nipphannassa bahu-saiyassa tile tile saya- 
sahassam ta me halam vaehi. anno bhanai: nava-pdusammi punnde giri-natyde 
siggha-vegde egdha-mahiya-mettena nava-niena palim bandhdmi ettha vi ta me 
hola vaehi. anno bhanai: jaccGna nava-kisorana tad-divasena jaya-mettdna 
kesehim naham cha@émi ettha vi ta me holam vaehi. anno bhanai: do majjha atthi 
rayand sali pasili ya gaddabhiya ya chinna chinnd vi ruhanti ettha vi ta me 
holam vaehi. anno bhanai: saya-sukkila-nicca-suyandho bhajja anuvvaya n’atthi 
pavaso nirino ya du-paiicasao ettha vi t@ me holam vaehim. 

evam ndiina rayandni maggiiina kotthdrani salina bhariyani. gaddabhiyée puc- 
chio chinnani chinndni puno puno jdyanti. Gsé ega-divasa jaya maggiyd. ega- 
divasiyam nava-niyam. esa padrinamiya Canakkassa buddhi. 


81. saya- Ed.. 
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Another one was eager to speak: 


3 On each grain of a distinct measure of sesame that has been sown 
and came up while centupling many times (I will put) one thou- 
sand (Dinars); but now let speak my friend. 


Another one said: 


4 At the beginning of the rainy season while the mountain-rivers 
rushing down I erect a dam with one single’s day whisked fresh- 
butter; but now let speak my friend. 


The next said: 


5 With the manes of thoroughbred young foals, new-born on just 
this single day, | will cover the sky; but now let speak my friend. 


One more said: 


6 Two precious things are mine: the production of rice and of 
donkeys-rice, which grows again as soon it is cut ; but now let 
speak my friend. 


Another one said: 


7 My white sperms always smells well®?; my wife is honest; I never 
stayed far away and I am free of each debt and I own twice five- 
hundred; but now let speak my friend. 


In this way he came to know (about the nobles’ wealth) and he claimed the precious 
things (of which they had boasted for the royal treasury). The storage dumps became 
filled with rice. He was informed about such precious things as donkey-rice etc, 
which grows again as soon it is cut. (Moreover,) he claimed all foals born on a single 
day (and) likewise the fresh-butter made on one single day. 


82. Haribhadra reads saya-sukkila (?). 





